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I. THE PROBLEM STATED

IN 1949 THE Cahan Folklore Club of the (Yivo) Institute for
Jewish Research embarked on a project of gathering ethno-
graphic descriptions of the celebration of various Jewish holi-
days. It was then that the author’s interest in the topic under
study was first aroused. As chairman of the group that pre-
pared the questionnaire on Passover, the author helped adapt
an old question list (geared only to East European material)
that had been used by Yivo in the thirties;' analyzed descrip-
tions of the holiday in various published sources; and inter-
viewed a number of experts. The aim of the group was to
compile a worksheet that would elicit comparable data on
Passover customs as practiced (1) in the East European
shtet! (“small towns”) at the end of the last century and the
beginning of the present century; (2) in the ghettos and con-
centration camps during the holocaust of World War II; (3)
in America and other countries of emigration.? About seventy
written replies to the Passover questionnaire were received.
Ten additional oral interviews were recorded by the present
writer. This material (now in the Yivo archives awaiting an-
alysis®) is of intense interest for Jewish culture study, and its
American section in particular offers a fine opportunity for
analyzing culture change in process. We have an example here
of an ongoing transformation of culture patterns which can
be observed in slow motion.
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The present article* is limite(.i to a descnptlon1 and d}x\sc:s;
sion of some of the more striking asp.ects of culture cha E
that have come about in the celebration of Bassover n:i ; t;s
country among Fast European ]ew§ and thelr. desczr;css O%
The purpose here 1s not to synthes.lze .the.enurfe tt)rhouda
culture change involved in the Amgncamzauon l()) t tf: ol s)tr-
Rather it is proposed merely to point out a number ;) 1last o
ing trends in the changes that have taken place in the las v
decades. These changes will be co-nsu.lered from two 1pomts :
view: (1) in terms of the urbanr/,at.lon _of sbt'etl C‘;lnj“i, :Smin
(2) as a phenomenon of ;\ccultumtl.on m\‘fol.vmg a de 5!
the United States. It is hoped thaF th1§ pr.clunmary stuc {7‘ “l}i
(in addition to having obvious implications for f_]le<w1s lecil :
ture history) also contribute to t.he general body o : n(;\wVe gn
about the effects that urbanlzatlf)n and acc:llturatlon a
the religious practices of minorxtx groups." b

In investigating the transformation of Passover u;‘ B his:
an initial difficulty arises from'th.e Raucny of aut eno e
torical records covering the main incidents -of. chang.fi).1 n ¢
other hand, the changes are so recent that it 18 pf0551 hfe tcz1 aer
certain many of them from int.erv1ews. Tk'\c dat:'x or this Erspto

were derived from an analysis of the _thlrty—nxne answ L

the third (American) part of the questionnaire, fromhpers L

observations of many Passover celebrations 1n the. omes
descendants of East European Jews, 'fmd from oralﬁmtervxews,

newspaper reports, m}d SCVCI"..II .-.1dd1t10nal sou;ce‘sl.l e

Correct procedure in d.cscnbmg any type E (E‘ e
is, of course, to begin with a statement of 'tﬂ er pld involve,a
or “pre-changc,” situation. I? our case, this \\(;)uhOdox Bt
description of the dogma which goes into tth rth vy

gada’ and of the preparatory rites, as well as t }?Sfamn e

Seder night, performed by an East European.]e}\‘vxfr ) S)tr ot

the late nineteenth century anc} early twentieth. lhe i

these tasks may be dispensed with because dogma 1s very
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treated in standard sources.® The ritual aspect, on the other
hand, has not fared so well at the hands of the describers.
Thus, in describing Passover customs in Europe, Schauss—
see note 6(b)—and Zborowski and Herzog—note 6(f)—do not
cover the entire body of ritual to the satisfaction of the eth-
nographer. On the other hand, books like Gaster’s—note 6(c)
—in the field of comparative religion are even less complete,
since their main concern is to trace similarities and differences
between Jewish and non-Jewish customs and to hypothesize
about origins, rather than to present an ethnographic descrip-
tion in full.

[t might be argued that regional variation precludes any
over-all description, but a review of the thirty-two elaborate
answers to the questionnaire (Part I) on old-country customs
and of various printed sources shows that geographic variation
was a minor factor. Hence the general picture will hardly be
distorted if from among the thirty-two answers one set is
selected as the pre-contact statement. Of course, not every last
detail of the case described is universal, but in general the
elaborate character of the celebration and the great majority
of details are entirely typical. The question of regional and
individual variation, though it is, of course, a problem in its
own right, lies beyond the scope of this paper.

Many of the changes in Jewish culture which are indicated
in Part I (for Jewish emigrants) were paralleled at the same
time among those who remained in Europe. The trends of
urbanization and acculturation were causing such profound
changes even in East European Jewish culture and society that,
by 1939, the concept of shretl culture® was hardly more than a

historical abstraction based on a telescoping of a century of pro-
found upheavals. On the other hand, there was probably
enough uniformity in the culture left behind by at least the
oldest emigrants to make the shretl concept workable as a
starting point for a study of cultural Americanization.
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2.1. Preparations for Passover

The first signs of preparation for Passover appeared as early as
Khanuke [December], the season of fat geese, when many house-
wives stocked up on goose fat for Passover. Some prepared fat not
only for themselves but also for sale—my mother, for example, who
had a small food store. Around Khanuke my mother would order
a pood [40 lbs.] of goose skins to be brought by stagecoach from
Bialystok. When they arrived, she would bring down from the attic
a large iron pot, the Passover salting board, and a Passover knife
and spoon and begin to prepare the fat for frying. She would make
the large tripod stove kosher by heating it. During these prepara-
tions, she would caution the children not to approach the fat with
any khomets [leaven]. “Children, take care,” she would say, “don’t
touch these Passover things with your khomrets hands.” Of an eve-
ning, as she worked on the fat, a Passover mood prevailed in the
house. After the fat had been fried and strained, it was poured into
glazed earthen jars, and my mother would sell it to her steady cus-
tomers, who trusted her kashres [i.e., relied on her thoroughness in
keeping her kitchen ritually clean].

After Khanuke, the flour traders began sending for flour, which
was brought from Volhynia Province. The owners of matse* fac-
tories ordered wood, usually alder wood because it gives a hot
flame but no sparks. In the month of Shvat [January-February|
the owners of the matse factories began hiring workmen. There
were five, and sometimes six, such factories in town. The seasonal
employment rise created a festive mood in many families.

Before Purim the owners of the podridn [matzoth factories]
prepared the halls where the matse would be baked. All furniture
was removed, and the walls were whitewashed. The boards on
which the dough would be rolled were brought down from the
attic and freshly planed. One table was fitted with 2 metal sheet for
perforating the matse. All tools were made ready.

Baking began right after Purim. The flour dealer brought the
flour to the podrdd. Matse would be ordered by the pood, and the

* See note 7.
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podrid owner would also pay the workers by the pood. Under an
alternate arrangement, some wealthy customers would pay the
podrdd owner only for the use of his oven and would remunerate
the workers for their labor directly.
Water for the matse dough was obtained on the previous night;
and the mixture was strained and left overnight, covered with a
white linen cloth. The baking itself began at four or five o’clock in
the morning. The nrélshiter | flour pourcr], usually an adolescent,
would put into a copper vessel enough flour for ameyre [ measure]
of ten teyglekh [pellets]. The kneader [knéterke] would knead the
dough in this vessel, telling the water pourer | vdser-giser], usually
a child, how much water to add. When the meyre [measure]
had been kneaded, it was given to the rollers |vélgerins], who
would cut it into ten or More pellets, according to the number of
rollers. If the dough werc ready but the rollers were not, it would
be given a prcliminar_y rolling (so that it would not begin to fer-
ment while waiting) antil the rollers could cut it into pellets. Each
pellet was rolled flat and put on the table of the redler lperforator],
made lines of pcrf()ratinns in each cake. Then the shiber
e matse in the oven. Care was taken to see that
aited, but that it passcd from hand to hand until

who
[pushcr] placcd th
the dough never w

it reached the oven.
After the kneading of each measure, the rollers had to inspect

the boards and rolling pins to make sure that no dough had gotten
stuck anywhcrc. Pieces of glass were used to scrape the wooden
tools, and a steel brush was applicd to the pcrfnrating wheel [redl].
A supervisor [mashgiakh) appointed by the rabbi went from pod-
rdd to p()dra'd, checking to see that the pr()ccdurcs were kosher.
Baking continued from the carly morning until ten or eleven at
night. Several times a day the work was interrupted in order that
the oven might be reheated. During these breaks the workers rested
and ate their meals. The podrad workers were all Jewish, the rollers
young women from the town’s poor families. Although the work
was hard and often lasted seventeen hours a day, the atmosphere
in the podrdd was always gay, and singing was frequent, except
when the supcrvisor appr'(mchcd.
Most housewives wanted their matse baked early in the morning,
at the first, or perhaps the second, heating of the oven. They felt
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ths
th;r:ntg-ex;\;(zzi{e%su\tvc're more rested in the morning and produced
Epaty m;)min smlc]e ev'cr.ybody could not be accommodated
£a8y) i Eye Mociic g, the privilege was extended only to the richer
R 01c_: tcust}z)mers. The richer customers used to tip
ey perfomt,o o ken dopeks to each roller and a little more to
o e cusmmérs r;:la ler, and the pusher. The workers knew
duce thin matse f(\)totlllxernugl‘;:elr)r;l?:: e SP‘;gial e
pusher in a large basket and would t;ncaésg  carri be'P]aC?d L s
pus . e carried in this ba
; : ;nClxzilexge ;(l)x‘e{eit:t;o the custom'er's h.ome, where it was pu?;ilé:;
na cose far,;il i ft:hpantr<y or in a side room. During the baking
S e ol hClyed 'ehcustomq was usually present: the women
clore s a0 Eept\::e t:e ro‘]‘lmg', whilc the husband helped the
tri;:d to make themselvesyusz?ul.pumy. Sty e 1
poc;;;(‘i:,zz:etr::;: pnvz:)te bakeries, there was also a community
e aeromat twas. aked for the poor families. The workers
ity S0dnid s Yote Grodeem ke o B saar 1o
o ‘was zeynkes, a kldl-tuer [com-
LOdgizgiezf\g:r%r:Icl?ve in the Khevre Line [Society to Pr[ovide
i Orl:};)its], ;he Khevre Kadishe [Society for Buri-
e T oo e in [ ociety for Hospitality to Strangers],
e c;lety to Aid Orphans], etc. Before Passover
i e mizeathally that had an oven, hire a kneader and :;
D AR lg(d . e young men and women of the well-to-do
amiies wh “vi‘th me to df:\'otc to t.hc community podrdd. Flour
I“that;mncv"]co'mx:;umt_v council funds, and the moes khitin
s and__ the\\ as donatcd by all the families. Some wood was
P ,and everrcs}t or?atgd. A cart was sent around from house
i h;‘ve refuqedy ’I}Euse\wfc C(Tntnbuted some wood; no one
g <13 Y(;Shl\:e asﬁczomr.mlmlty baking lasted for about two
rc?sc oty it s et a girl to come to the podrdd, she would
his same Yoshke also 1
thlc proper vegetables fosra\;ats(;ol:/g;f] t’lt’?]f:sio?vrc?: ; et i
called “professional poor.” For the newly impovegils\;xeer:i t(0 y(t)}rlfizj;;)—

cash was provid i -
ed (with a mini
mum of
SveP sous masdid: embarrassment) for what-
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On the day before Passover the baking was completed. House-
wives used to say that if the matse is in the house, half of Passover
is in the house, because fat and potatoes would have been prepared
ahead of time.

Right after Purim some families picklcd beets for the holiday.
My grandmother used to pickle beets, and her daughter and daugh-
ters-in-law used to get some brine from her for borsht. If a poor
neighbor asked for some brine, she also would get it.

2.2. Getting the house ready for Passover

Soon after Purim, the cleaning and whitewashing of houses be-
gan. While some houses had papered walls, most of them had
plaster walls and ceilings, which were freshly whirewashed before
Passover. The double windows were removed with the coming of
spring, and all the furniture was taken out of doors. Every house-
hold had some books (at least a Bible, a set of prayer books, a
Khayey Odom book of ritual, in Yiddish, and a Mishna); these
ds outdoors and opencd to be aired in the wind.
bought at the store, and 2
1d add a little blue paint
better, but the more

were put on boar
All clothing was also aired. Lime was
whitewasher was hired. Some people wou
to the lime and some glue to make it stick
pious said that glue was Lhomets and could not be added.

The furniture was washed and wiped before being taken back
into the housc. The women decorated the houses for Passover.
Flowers and other ornaments were cut out of colored paper, or
else paper flowers were bought at the store. The ornaments were

laced on the shelves and lamps. Fresh curtains went up on the
windows; the floors were scrapcd and washed, and all khomets food
was kept in one corner of the house.

Everyone tried to have new clothes or shoes for the holiday.
Thus, several weeks before Purim, one would go to the dry-goods
store with one’s tailor or scamstress. There the tailor would take
one’s measurements and explain how much material was needed,
and of what kind. The ladies’ tailors had ']ournals which displayed
a selection of dress styles from which one could make a choice.
The tailor would be visited for several fittings. The shoemaker also
took measurements, but he would furnish the leather himself.
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For sever
al

imaliets), with t\}\;eeks l?efore Passover, the artisans (tailors, shoe
caht of ;,' " eir assistants and apprentices, worked up t O,s =

ight : ’ even-
B holidaix %e}pc};i(:;;s\ adday. lfiverythmg had to be re:fdy before

. : ed work would be iv
tice, who would get a tip deliveser by s dpps
On the da :
unpainted ta)t’)ltc:: for:; Passover, copperware, metal cutlery, and also
put into a kettl pr Cbaxrs were made kosher. The met:;l’ware
D e thmwitt‘e of boiling water and two or three heated stov:lxzs
utensils were rix:s tg .makledthe water boil even harder. Then thtst
ed in cold water. Som '
chi 3 . Some people gav i
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: . er with a glowing i
rinsed with ¢ s ng iron or hot stone
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a

bucket and dipped i . .
Harslanl, pped in the well. This was called zwvile [ritual sub-

2.3. The day before Passover

On the evening before Passover
o | , after the return from eveni
pmsy v gﬂs;\npggogfube, the search for leaven [bdikas ,{’bazxtnﬁ
i V?Sib]e e ;foth rlead 'wcre placed on window sills and in
L e c:k opsc. The father, or the oldest member
S e _:),O ‘oo a spoon (in which to collect the crumbs)
e Canﬁe i:;f)rhhen feathers and went to look for the
the leaven had been pladi:dﬂnff’tldiutah”y kno‘;i“g e
s . ¢ search was ov
ns;d}; ;l::nlcx;pl?gz 'and the. feathers were wrapped ig‘:rr’a:]:nsdmon
i momir.:rtr xpofrnmg, when they would be burned. , Ee
i R t(? n)]c korc Passover people arose very early. The
by sHreading burnin‘,l ev the oven ‘kosher, the stove was 'h'eated
U i k.”g wood over it, the fowl was taken to th
Oafﬁda“ 0! e 1(11 ed, and the men went to pray R
s equa“y)(l)}ﬂc:ieapw:stspn of' t'he farpily had to fast, but there was
ot e ek Yr . r:vplldmg _thxs. Upon completing the study
The learned son could arr:ng’::) It]:; l;lrsdlsfl’\posedi o o [Siy€7’71-
s
day before Passover. Thus he had to celxr:iengv?tfcx};?};zz}xon o
ments
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and was free of the commandment to fast. Another way of evading
the commandment was to give something to charity.

At about eight o'clock in the morning breakfast was eaten—
bread or a roll with milk and cheese. Breakfast was eaten in a
corner, near 2 trough in which lay the bread, rolls, and other
leavened foods that were left over. After the meal, the trough was
raken out, and the house was cnmp\ete\y ready for Passover. The
men then went to sell the leavened food to the rabbi.

The boys took the spoons used in the leaven search of the previ-
ous evening to be burned. A bonfire was made in 2 garden, and
the spoons and the crumbs, were burned there. The boys would
shout in the strects: “Go and burn your leaven!” Care was taken

not to let the fire die before everyon¢ had burned his khomets.

[The leftover leaven was formally sold to the rabbi, and the
rabbi would then formally sell the whole town’s leftover khomets
to a Gentile. After Passover cver_vthing would be “bought" back.]

4 Afrer the leaven had been sold or burned, the Passover dishes
and cooking utensils were taken down from the attic. The women
and put things in place. The men attended to
the crushing of matse for matse meal and farfl [larger crumbs].
This was done ina spcc'ml wooden mortar. Only the most settled
houscholds had such mortars, and those that did not would borrow
1 neighbors. The crushed matse was sifted; thus the meal

washed everything

them fron

was scpnmtcd from the farfl.
Then the men wentto the wine dealer to buy wine and mead. He

would add some kharoyses | crushed nuts with wine]. Some house-
wives made their own mead for Passover. My grandmother told me
that in the olden days pcnp\c would make their own wine out of
raisins, but this was no longer done in our day.

On the day before Passover, the father took his boys to the cap-
maker to buy new caps. The women were busy preparing the Pass-
over meal and decorating the house. No matse was eaten before
Passover. If a child were hungry., he would get a piece of potato

pudding or some mashed potatoes with pruncs. In the afternoon,

everything was festive. \When Shaye the Beadle was heard chant-
ing in his baritone voice, “In shul arayn!” (“To the synagogue”),
the stores were closed, the women blessed the candles, and the men,
dressed in their new clothes, went to pray.

Sﬂld, ﬂnd thc SCC()nd p‘ut (¢} the ba?ode was XCClth. lkt t]le
f
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* See note 7.
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i 's sipping. The
the amount of wine did not diminish by the pr(?phet s sipping
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2.5. Passover foods
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. 3 e
during the holiday.

,.6. Matse for Christians i
A 1 i ; i r business as-
any Jews who had Gentile friends, neighbors, f) R ies
Many ; e. Some Christians (for example, n
" sk ats o those in town,
casants) would simpl_v come and ‘:‘l.s‘\ for mat(;c\.\jfs il g’,ft. )
naésc togcthcr with a bottle of wine or }nca e e
lhad\ many occasions to take matse and \\‘11!16 or miven O gift
et . 5 -as always g
i i 5 teady customers. T w3 giv
an friends or stead) o § i 5 y
o nore eggs; this was called hosti
of half a dozen or1 ggs;

sociates gave them mats

2.7. The Middle Days

On the Middle Dafs of the holiday the

< ‘ere closed, butt
penters, and shoemakers wer ,

open, and small traders did bus

shops of the tailors, .car-
he other stores remained
iness with peasants in the market.
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Normally, the butchers worked on the Middle Days because meat
was needed for the holiday.

Since the weather was almost invariably good during Passover,
people spent more time out of doors than at home. The streets were
as noisy as they were during a fair. Teachers went from one family
to the next to enroll children for the next term. Well-to-do house-
wives engaged maids for the coming year while artisans made
agreements with journeymen and apprentices. Matchmakers made
matches, and prospective brides and grooms came to get acquainted.
There were also many visitors from out of town. Since no one was
working, people had time for visits. Our town was larger than the
surrounding ones, and because of its leather factories there were

many young men there. Girls from the surrounding towns would
come in to meet them.

2.8. Customs and games

It was customary to give children walnuts and colored boiled
eggs, which were called valétshovnes. These were given by parents
and close relatives. The eggs were not to be colored with paint,
because paint is treyf [ritually impure], and/or leaven; but they
could be boiled with hay or onion skins and colored green or yel-
low-brown, respectively. Incidentally, the pots used for cooking
eggs—whether valétshovnes or any others—were not to be used for
cooking anything else. '

There were many nut games. One of them was bretl. A board
[bretl] was leancd against the wall. At the bottom of the board was
a heap of as many nuts as there were players. The nuts were heaped
in the form of one of the nekudes [Hebrew vowel points]. The
plavers would roll an iron ball down the board at the nuts. If the
ball missed the nuts, the next player would try. If one hit the nuts,
they were his. There were also such other games as restl, eygl, and

teler.
3. PASSOVER IN AMERICA

Before turning to the analysis of the preceding Passover
description, a few words ought to be said about the general
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framework of the culture-co
are dealing in this paper. Fast

ntact situation with which we
Furopean shtetl culture—lit-

erally, a “small-town” development—was rural in many re-
spects. Thus the transportation of shtetl Jews into urban
America involved the replacement of many rural traits by
urban ones. On the other hand, ours is also a situation of what
has been termed cross-cultural acculruration, in which “groups
of individuals having different cultures come into continuous
first-hand contact.”1t We shall be dealing then with both
an and cross-cultural ;1ccultumti0n.‘2
In gcncm\, culture change has been classified into two cate-
a) change resulting from innovations which originate
within a society, and (b) change stemming from without.!
W hatever the type of change—be it the loss of an element, the
substitution of a borrowed element for an older one, Of the
addition of a new, internally invented clement—it will, of
course, be taken for gmntcd here that significant processes of
selection and reintegration have been involved.

In studying the ;\mcricnnimtion“ of Passover, we have
livide the material on culture change

rural-urb

gurics: (

found 1t convenient to ¢
as follows:

¥z External Change
4: %% Caused by mechanizat
urban :\ccultumrinn);
3.12. Resulting from adapt
holidays and themes (crnss—cultur
3.2. Internal  Change (adaptations to internal historical
cvents—e.g., the murder of six million Jews in World War
I1; the establishment of the State of Israel in 1948;2 general

crend toward secularization).

jon and urbanization (rural-

ation to non-Jewish American
al acculturation);

Seudents of culture change have found that “new traits
are accepted primarily on the basis of two qualities, utility
and cnmpntibi\ity. ... Very often the advantages and disad-
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vantages [of a ne '
members of the S(‘)‘;izrtalt] d . may seem desirable to certain
perhaps especiall truy and undesirable to others.”*® This is
ain Bibed wit}):c()melm the case of stratified immigrant
o the Passover celebr plex url?an cultures. Thus, the changes
jhis study are not neczgzlr]il;/}::;};.‘fverednl())ted in the Courscoo\f
ews and their ‘ ifested by all East Eur
widely from thieii?:ant% The degree of observance r(;}::ae:
Iilgious observance .almz]si mrt:}l:;)(;o.\' (who continue their %e-
the old ¢ . etter as the . . s
overt f()::lul(l);r}zé:o the ful.ly “.assimilzlted" ({V}E):;a;;f;?c: 1
omeadiors Becws aism). It is with the large numbers wh no
et st )[c)m cen the extremes that we are mai ‘l‘ o0 are
. N 2 " y ~,
siibject to Simili\rp:;(;hc (Mfcrcntx;xtion noted, all of Tt‘h)cqc“;“-
ilies, some of the Chvmcncxcs t()u"nrd change. For CCrtain‘ f,mr:
tive'® stage, or still in t‘izi}']lcntu,ncq }vill be in the “alterna-
or wroips of dlaments: § ive competition with older elements
completely inte rated’- - Othc‘rs, the innovations have b ‘
h()liday; still Othgrs into their new way of observi een
may have decided a given in Iving the
novation 1s not

compatible with the spiri
have rejected it. e spirit and the letter of the holiday and

i.x I. Ex.ternal Change Caused by
Mechanization and Urbanization

A. Pre-P
Pre-Passover preparations

[t would s g :
e e deiclcc:; ’t,hgt there is a tendency to replace b
aisiohy customq’thar (;o drop completely, many of t}}]’ more
el s x:e- t did not have symbolic meanin 2
e g pre-contact stage, i.e. which & atm.chd
[ t(:1 dogma.'" were not explicitly
1. In the searc .
which was traditIZofr(l)::Illeawn’.0r bdikas khomets (cf. sec. 2
fashlighie sl bivish (Q}’ carried out with candle and . .1‘3),
uestionnaire Reports 38 kg
ports 38, 43) are some-
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f the search is an ancient

times substituted. The tradition ©O
one, and has 2 symbolic meaning, but the candle and quill

(the means by which the search is conducted) do not, and so
the substitution of more modern equipment is easily made.’®
,. Asshownin Sec. 2.2, 1t Was customary in the old country
for a mother to take her childen to the tailor to be measuerd
for new clothes timed exprcssly for Passover. The preparations
would begin several weeks before Purim.”® Urbanization,
coup\ed with the fact that tailored (as distinguished from
rcndy—madc) clothes had no particu\nr symboiic meaning,
have made it easy O replace the custom of visiung the tailor
with the pmcticc of shopping (at a time much closer to the
date of Passover) 1n the stores of the city or town. It is inter-
esting to note that of all the preparatory customs related to
Passover, this on¢ seems to be the most universally practiced
in America. Among the thirty-nine persons who answered the
«American’ part of the qucstionnaire, the custom of visiting
the tailor was the only one¢ on which well-nigh all agreed. A
er is the following (Qucstionnaire Report 30):
«] remember, as 2 child, that most of the ]ewish boys in my
rhood would turn up in the street during Passover
My mother would always buy me
» (Cf. this with the statement in Sec. 2.3 about the
de in their new Passover clothes.) One of the
acity of this custom 1s probably the indirect
h it receives from the near-coincidence

of Passover with Easter, when Americans generally are in the
habit of buying new bonnets and clothes. An additional factor
helping to explain the pcrsistcnce of this feature of Passover
1s undoubtedly the coincident change of seasons from winter

to spring.
3. The ritual scouring of dishes, pots,
purify them for the holiday after year-roun
prepamtory ritual for the many hous

typic;ﬂ answ

neighbo
dressed 1n their new finery.
a new suit.
children’s pri
reasons for the ten
reinforcement whic

and pans in order tO
d use was 2 major

cholds which possessed

The ericanizati
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just a matter of getring rabbinical supervision and approval.
Running through the advertisements in the Yiddish press of
March 27 ff, 1953, we found that producers of such holiday
favorites as gefilte fish, borshr, and wine, as well as of such
everyday foods as salt, vegetable far, milk, coffee, and frozen
vegetables, used this method of assuring sales during the holi-
day scason.

2. For some industries, Passover involves the production
of a special food. This is the case for the entire matzoth and
matzoth-product industry, as well as for the newly born Pass-
over chocolate industry. In these industries the whole manu-
facturing process must be seasonally converted.

The process of baking matzoth was revolutionized with the
invention of the matzoth machine, which came about a
century ago.*® “At first there was a great controversy about
the kashres (ritual purity) of matzoth made with a machine.
Bur technical progress scored a victory here as everywhere
clse.”™* In an advertisement in Der Tog—Morgn-Zhurnal of
March 25, 1953 (p. 8), one matzoth company described the
installation of a brand new matzoth machine and the celebra-
ton in its honor. It is of special interest that the matzoth
manufacturers try to appeal to the most Orthodox by having
on hand, during the baking process or for the installation of
new machinery, some leaders of undisputed piety to partici-
pate with songs and chants, as they might have in the old
country when baking matzoth.* ’

An indirect result of the mechanization of matzoth produc-
tion was the coming into fashion of the square-shaped matzoth.
In Fastern Europe the shape was generally round, since this
was the natural form resulting from the rolling of spherical
pellets of dough. In view of the fact that there was no sym-
bolic meaning attached to the shnpc of the matzoth,*® there
has been little objection to the square shape, which “proved
[to be| most convenient for machine-baked matzoth and
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which is the predominant form in the
1942 “special V-shaped matzoth were
V-for-Victory movement.”?*)

A new Passover—chocolate industry has arisen in America.
Previously only marmalade candy was permitted during the
holiday. The point is ampliﬁed in a note that appeared in Der
Tog—Morgn—Zbm'nal for March 25, 1952°

In the Old Country candy produccrs were unable to keep the
whole process under control and to supervise the kashres of the
ingredicnts that went into the candy, since these were obtained
from various countries. . - - In America, however, the producer
finds all the necessary ingrcdients within the country, which en-
ables him to prodncc chocolate candy kosher for Passover. . - «
Milk...1s purclmsed from farms that produce kosher-for-Passover
dairy products. ... The sugar that is used has the rabbinical stamp
of approval for Passover use. . .- Synthetic flavors to replace alco-
holic fluids have been created by chemists working for the candy
company- The machinery used in the production of the chocolates
is scoured with hot steam in the manner prescribed by ritual under
the supcrvision of a group of rabbis. This combination of careful
super\'ision of the purch-.ise of ingrcdients with the invention of

new synthetic ingrcdicnts and with absolute ritual cleanliness . . -
has enabled the produccrs to come out with a new Passover choco-

late candy.*

ustrics stop the sale of their food to Jews in the
Passover week. Many bakerics in Jewish neighborhoods close
down for the holiday. One large food company (Heinz) that
ordinarily advertises in the Jewish press placed an advertise-
ment durir\g the pre-Passover week wishing its Jewish cus-
a happy holiday and advising them to put all products
away under lock and key for the duration of
: products are not for Passover use.”
public’s trust in the

3. Some ind
S

tomers
of this company
the holiday, since ‘four
This was an effective way of g;\ining the
ear-round kashres of the comp;my's products.
Retailers as well as manufacturers make adaptations to Pass-
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kharoyses is no longer as rare a delicacy as it once was. Where-
as in the old country the wine dealer, the rabbi, or a generous
rich man would distribute this nut-and-wine mixture in minute
doses, almost anyone in America can afford to produce it at
home.

6. Urbanization has gcnerally loosened the mechanisms
which make pcoplc custom-abiding and has weakened com-
munity sanctions. As a result, some Jews who in the old coun-
try would not have thought of breaking, or dared to break,

tradition do not, 1n this country, stay on a leaven-free diet for

Thev sce fellow workers at their jobs
also stare at them from
¢d community” of the

the entire holiday week.
cating the taboo foods. and these foods
shops and restaurant windows. The “clos
shtetl has been broken.

D. The Seder

There is little in the performance of the Seder in America
that can be attributed to urbanization or mechanization (but
see Scc. 3.23, following, on internal changes). Three minor

<

p()ints will be mentioned here.

1. Dress. In some families it has become customary to dress
formally (ruxedo) on this occasion.*!
2. Photographing the Seder. A custom unheard of in the

old country is the phnmgmphing of the Seder ceremony. To
the extent that it is pmcticcd in America, it would seem to be
a borrowing from the general urban banquet-custom of raking
“group pictures.

3. Records, Radio, und Television. After the Seder cere-
r. it is customary in some homes to play records
(appropriate Viddish and Hebrew songs), to listen to t}le
radio, or to watch television until bedtime (cf. Questionnaire

Reports 30, 52, 58, etal.).

mony 1s ove

, I
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three p.a., Channel 11). On March 27, 1953, there was a spe-
cial program of Passover chants (4:00 P.m., Channel 4). As
for the radio, there have been special broadcasts in honor of
Passover for years (c.g.,“The Fternal Light,” the Sunday pro-
gram of the Jewish Theological Seminary, etc.).

Also in line with this inclination toward public display are
the Passover celebrations in the armed forces and in institutions
such as hospitals, prisons, and the like. One of the informants
(No. 54) has had extensive experience in conducting insti-
tutional Sedarim and furnishes a fairly good description. More
information, however, is necessary for a full study of this
American phenomenon.

c. Association of Passover
tendency to associate Passove

Abraham G. Duker:™

wwith Easter. There is a vague
¢ with EFaster. In the words of

actice of joint celebrations of Passover and
as the observance of the festivals
of freedom, the origin of the custom seems to date back to the
present decade. ... The use among [some] Jews of the term “Jewish
Faster” for Passover is another example of Christian influence on

[There is] a recent pr
Faster in the schools. I'eatured

the religious arca.

d. Association of Passover With Freedom ldeals. Theodor

Gaster has discussed the tendeney to make the Passover festi-

val “a celebration of freedom rout court.”

[There is a] current tendency to transmute the particular into

terms of the general ..., [of] pmp()unding approximate equa-
tions. The Covenant of Sinai, for example, .. . is [called by] certain
overzealous enthusiasts ... 2 Hebrew Declaration of Independ—

ence ..., Mosesan Israclitic Lincoln.®

acazine and newspaper articles,
and schoolroom lectures have of late been cmphasxzmg the

theme that Passover celebrates a kind of frecdom that 1s similar
to, if not identical with, what all Americans celebrate on the

Sermons, radio broadcasts, m
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In another game we made use of an empty €gg box. In each of
the compartments we wrote a number from o to 10. Most of the
compartments contained zeros and the lower numbers; only a very
small portion had nines and tens. The owner of the box placcd it
against a wall, and all of the players stood about five paces away.
One at a time each would try his luck at pitching a nut into a
numbered compartment. All the nuts that did not get into any
compartment, or went into zero pnrtitions, were kept by the owner
of the box. If, on the other hand, a nut fell into a numbered com-
partment, the owner of the box would “pay” the player that
amount of nuts. The game lasted as long as the players and the
owner had nuts to play with.

3.2. Internal Change

A. New Memorial Function of Passover

Fver since the murder of six million Jews in World Il a
need has been felt by many Jews to amend the various Hag-
gadoth to include a passage about this catastrophe, thus giving
Passover an additional memorial function.

Monday evening, when we sit down to the first Seder night, we
shall have two historic dates to remember. We shall remember that
Pharoah, the King of the l",g‘\'prinns. who wanted to destroy all
Jewish men so that the Jewish people would not be able to survive;
and we shall remember that Pharoah of our times. Hitler, “King of
Germany,” who sought to destroy Jews—men, women and children
—so that not a remnant remain of them. ... We have an entire
Haggada about the trials and tribulations that Jews were subject to
unJJr the first Pharoah. Rufus [.azarus. the American-Jewish his-
torian, has cnmpnscd an addendum to the traditional. Haggada in
regard to the sccond Pharoah. This should become mcorporated
into the Seder ceremony and be said by every Jew before the pas-
sage, “Pour out thy wrath.” . .. This year (1953) a committee qf

rabbis, learned men, and puhlic leaders was orgamzed to see to it
that the new passage be brought into as many homes as p0551ble.35
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Changes are rarcly made in the traditional Orthodox Hag-
o l s . ey . - L . . &
gada, but it seems that this addition may become a permanent
feature of the Haggada in the future.

) 1) > e
B. The State of Israel and Passover

.lx is perhaps too early to say what cffects the establishment
of rl}c State of Israel has had on Passover customs in America,
}mr' ;:\.inﬂl.xcncc can be seen in the development of the Third
Seder in Zionist circles [see below ], Also of interest in this
conneetion are the new “Passover Tours to Israel,” a type of
sectlar pnlgrnn;lgc which capitalizes on the fact that Passover
was one of the three annual pilgrinmgc holidays.

(. T'he Birth of a New Tradition: The Third Seder

..\ new type of Passover eclebration has developed in the
L nited States during the past few decades—thac of the Third
jcdcr. A _l)ricf statement about its background is necessary
snee, untumm;ncl_\', there has been nn»s 7 i oW
phenomenon to date. The following is thct::lit}ho(;’fs :l]\]\sn nI:Zi\s'\—
tu.vr:c,\l‘rccunﬂructinﬂ, based on direet observation and inrc?—
views. "

I'hat sector of Fast European immigrants which wanted to
renonnee r?w relizious content of _|ll\13i$lll while retaining af-
’::;.i’:i’:.‘ with Jewry on an cethnic-cultural basis (i‘élr/‘:'A:/w
sidiilkay t, ';.\L'L'Ul.lr Judaism™) was faced with the problem (v>f
w bt :n' retain and what to reject in Passover customs (as well
as 1 other holidays). Many chose to continue the ol)scr‘mncc
Pissover by staving home from work on these days, by
recounting the historical parts of the Passover stur\"wm'd
:"._n.:“"" by recalhng (but without themselves pracricin-ﬂ.) ‘thc
claborate Passover celebration of the “less enlightened Twncr
atons.” Many also liked to partake of Pnssove:x: foods, T)ut '.1;

of
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an addition to, rather than as a replacement of, the year-round
diet. The Seder from this point of view appeared as a religious
ritual difficult to secularize.

Many members of this group had had traditional religious
upbringings in childhood, and it could probably be shown that
some of them eventually missed experiences of a more re-
ligious type. After several decades of secularization, they
sensed a desire for dogma which, under the pressure of world
events in the 1930’ and 1940’s, turned into a strong wish to
re-identify themselves in some measure with traditional Juda-
ism. The wish to give their children a sense of belonging to
the Jewish people was perhaps uppermost in their minds. It
was extremely difficult, however, to force oneself to believe
and practice whart had already been renounced. The solution
which many adopted was to re-institute part of the ritual. This
modified ritual was to reflect the experiences of the secular
period as well and therefore included, for example, the writ-
ings of modern Yiddish and Hebrew poets.

One feature of the movement toward a new ritual is that it
evolved on an organizational rather than on an individual or
familial basis. Thus it became possible to consider one’s in-
creased participation in the holiday as part of the general social
and cultural activitics to which one’s particular organization
was devoted. This, of course, fits in with the general urban
trend in which the importance of nrgnni'/.nti(mal affiliation
increases at the expense of familial ties.*

In connection with Passover, the manifestation of this urban
trend was the institution of a Third Seder. Competition with
the traditional two Sedarim  (of familial provenience) is
avoided, although there is no doubt that for some the Third
Seder is the only Seder of the holiday. This Third Seder may
be held in a school, a home, or the banquet hall of a hotel and
may be celebrated during or immediately after the eight-day

period of Passover cclebration. Each organization sets its own

»
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ricual for cqnducting the Third Seder, and there is no attempt
at 'xr‘.mdnrdxmrion across organizational lines. P
y jl‘husi. rhc_h?srorian of the Third Seder would have to de-
< wr bie > o ’ 3 [ * T
- LVJ:huO;)r(xﬁ:n().::::inci;i;lil(xtu.»n (?t this p'hcno.menon separately
ganizations that practices it. In a sense, any
attempt to work on the problem at this time would be a ’littl'é
premature. The documents pertaining to the Third Seder are
sull in the “live files” of the nrg.mimrvions in question, and the
rc»c"xrch;l-r. unless Il\c has the good fortune to be an i;midcr, 15
rarely owed to look into them. (Also. thes anizati :
have “An}'\‘ a scant awareness of the hismr'icnl 1fxt:rr§;n(l)[f13i)c?:
ACTIVITICS ), Qn the other hand, the very initiators of the Third
Seder can snll_ be interviewed (ar least theoretically) by the
x \.a ":[lzarrtn\”t:: \r\l':'tck:u:;: ;rnlmmr fuiri(lic atcempts to p'ursuc
s¢, the author succeede ini '
!.';\:g r_'.xczs rcl;zring to the development ofl?th[')lEl::li?zingcflcgc“f
the IHistadrut (‘I.lmp.lign and of the Workmen’s Circle Thc(:e
findings .H‘C,.()f course, tentative and in need of conﬁr.xmm;
and claborarion.® o
'ln 1922 the Workmen's Circle had its firse Third Seder in
({:,.‘l:(,’” ll..]”. New Y(')rk.‘“' It was a small affair (ies purpose
aimost entirely educational) consisting of a Passover celebra-

o

. s oy :
on tor the children attending the Workmen’s Circle Jewish
trerno 3 As i :
) I.:n’ schools. As the number of people attending the
bovy R PO TreZ 1 -
Fhord s m:r grew, the atfair moved to Manhattan Center and
finallyv to the G f . 1 ‘
! the Grrand Ballroom of the Waldorf Astoria. It is no

I.n celebration for children only; Jewish writers and
cudrural Teaders, as well as students, teachers

stizd
tiiat

el Jea b  stu , and parents of
ats of the Workmen’s Circle schools comprise the par-

nCIpang

s, l‘:\ 1953 more than a thousand people attended. (The
numnbder « Y > W 1 5

e Mitipes f pcnp.k who participate in the organizational
rd Seder s staggening when it is recalled that Passover was

ey

Wt

i turly recently a family celebration.) The Third Seder

s now assumed revenue and social functions, in addition to
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the original educational function (although the latter osten-
sibly remains in the foreground, since the students of the
Workmen’s Circle Mitlshul—supplementary high school—have
a large hand in the Seder ceremonies.)

The Workmen’s Circle has been developing its own “New
Haggada,™* the latest edition of which was published in 1952.
The songs incorporated into it are the favorites of this par-
ticular fraternal order, as are the Yiddish poems recited by the
students. Some of the traditional Haggada material remains
intact, but in Yiddish translation (the four questions, for ex-
ample). However, much has been discarded.*!

The program of the Workmen’s Circle Third Seder has
gradually begun to take the form of a set ritual, containing
many fixed ingredients. In addition to the reading of the “New
Haggadn,” there is usually an address by an educational of-
ficial of the Workmen's Circle, and the guest ;1rtists—singers,
dancers, and an orchestra from the Jewish stage—perform
numbers appropriate to the holiday.

The Histadrut Third Seder has followed its own separate
line of development. The idea of celebrating a “Third” Seder
is said to have originated with Mr. Alter Boyman, an active
member of the labor Zionist movement. The first celebration
took place in his home town of Providence, Rhode Island, in
1927.** Five years later, a Histadrut Third Seder was held for
the first time in New York City (in Trotsky’s Restaurant on
4oth Street), mainly on the initiative of Hersh Ehrenreich.
According to one informant,** about two hundred people in-
cluding members of the Labor Zionist movement and some
Jewish theater notables (Maurice Schwartz, Zvi Skuler, etc.)
were present, Although the meal served was of the tr ditional
Seder type, only portions of the traditional Haggada were
read. The program consisted of recitations and songs by the
guest artists and also of political addresses. Unlike the early
Workmen’s Circle Seder, this Histadrut Seder was an experi-
ment in extending financial, cultural, and political activities,
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rather than an educational affair. Similar sentiments for a re-
turn (in one degree or another) to tradition were certainly
involved, but it was actually the adult members of the Labor
Zionist movement (not the children of the Farband-Labor
Zionist schools) who were in the limelight.

After 1948, when the State of Israel was established, the
Third Seder celebrations developed great momentum in this
Zionist movement. The Third Seder of the Histadrut was en-
visaged as a celebration of the “New Liberation” (zman
kbeyruseynu) and has since grown by leaps and bounds. In
1953 some four thousand people attended the celebration in
New York City alone.** There was no ballroom large enough
to accommodate the group, so two celebrations had to be
carried on simultaneously, one in the Commodore Hotel and
one in the Astor.

The programs of the Histadrut Third Seder have not taken
any fixed form, but the following components are almost al-
ways present: the singing of the American national anthem
and “Hatikva”; speeches (often by some prominent non-Jew
such as James McDonald or Joseph Chapman); a play, per-
formed by the school children of the Farband schools; and
songs and recitations by noted Jewish artists.

In 1953 a special Haggada was published for the Histadrut
and used at the Seder.*® Whether or not this will become the
fixed form for all future Third Sedarim of the Histadrut re-
mains to be seen. It would be an interesting study to compare
the Haggada of the Workmen’s Circle with this Haggada,
since each 1s a mixture of elements from the true Haggada, on
the one hand, and poems and songs by modern writers, on the
other.

In addition to the foregoing, smaller Third Sedarim have
mushroomed in recent years and spread to such cities as Miami,
Los Angeles, and Baltimore. The smaller celebration, adapted
frf)m the larger by schools and branches of the Workmen’s

Circle, the Farband, and the Sholom Aleichem Institute, is
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closer to that of the family Seder. (Food, for example, is pre-
pared not by a caterer but by the femak? members of the
group.) Of even greater interest, however, is thc?, fact that'the
Third Seder, a phenomenon born and nutured in th'e United
States, has spread to Mexico City and Havana and indeed to
most Latin American countries.*®

4. CONCLUSION

It has often been shown by students of culture that religious
festivals change and develop in accordance with various modes
of life and periods of history. The late Hayim Schauss*" has
thus given a concise view of the evolution of Passover:

1) a spring festival of shepherds

2) an agricultural festival

3) a historic holiday commemorating the Exodus

4) a national holiday (before the destruction of the first
Temple)

5) the greatest Jewish holiday (last century of the second
Temple)

6) the festival of Messianic hope (post second Temple)

7) the festival of fear (Middle Ages) '

8) the family festival (the last few centuries)

In each historic period Schauss delineates changes in ritual and
dogma. L rE

Passover has thus undergone many changes in its history. It
is questionable, however, whether this holid:'ay has.ever under-
gone so many changes in so short a time as it has in the har.xds
of immigrants and their descendants in this country during
the last half century. .

The study of American Jewish religious customs is made
rather complicated by the highly stratified nature of both
groups in contact and by the uneven pre-contact background
of the members of the Jewish group. We must therefore recall
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the limitations and qualifications set forth earlier in this paper.

The Americanization of Passover should eventually be
studied in the context of the breakdown of a relatively self-
sufficient Jewish socic'ty into a number of subgroups of Amer-
ican society, which nevertheless are associated by certain
bonds, tenuous though they be. In the case of Passover, this
process is manifested at present in the atomization of the holi-
day—as of other elements of the religion and culture—into an
indeterminate variety of celebration forms. On the other
hand, one also finds that the Jewish immigrants and their de-
scendants, regardless of their subgroup allegiance, make use
of American institutions (e.g., industry and mass media) to
serve the celebration of Passover in new ways.

To a cultural anthropologist the following observations
suggest themselves on the relation of dogma to ritual in a
situation of intense culture change. First, elements of religious
ritual are highly tangible and therefore quite subject to culture
change, despite the generally assumed conservatism of religion
in culture-contact situations. F urthermore, in our study, we
have seen that it might be important to distinguish, among the
elements of ritual, between those that have explicit symbolic
meaning and those that do not. For example, the horseradish
eaten during the First Seder symbolizes the bitterness of the
Hebrews’ enslavement in Egypt, and the unleavened matzoth
is a symbol of the hurried exit from Egypt. On the other hand,
there is no symbolic reference to dogma in the nut games or in
the purchase of new clothes or in the use of borsht during the
Second Seder. As far as our evidence goes, it seems that, other
things being equal, the ritual items endowed with symbolic
reference change less easily than others.

Dogma and ritual may change independently and at differ-
ent rates of speed. We have seen that in some cases (e.g.
language change or the introduction of the custom of havin
flowers at the Seder table) ritual may change while the dogma
remains unaffected. The reverse has also been observed, as in
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the association of the Passover myth with the anachronistic
theme of political liberty.

The development of the Third Seder is an interesting il-
lustration of the “de-dogmatizing” of a religious holiday, plus
the selection of certain formal elements of traditional ritual
(the use of a Haggada) coupled with the invention of new
ritual. In this development we see very clearly reflected the
situation of those Jews who, though continuing to renounce
the intellectual and practical (or instrumental) aspects of the
Jewish religion, seem to feel a need for some of its emotional
content.

Notes
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