CHAPTER TwWO

TRUTH LIES BURIED

Each thinker hes s tendency to sdopt one ides or precept
as the focsl point of 8ll his thoughts. Hillel and lster
Rebbi Akive ssw the éntiie Torsh ss 8 commentsry on the
pessege: "And thou shalt love thy neighbor like thyself."

Ra: bi Ishmeel, on the other hand, felt thet sll divine
commendments sre founded on the principle of keeping the Jew

1

from idolstry.  For Reb Mendel Kotzker, sppsrently, Judsism

wss bessed on the verse: "Keep thee from s false matter™ (Exodus
23:7). |

The Torsh tesches msn not to perform certain deeds because
they sre trensgressions, Lster Rsbbis introduced en elsborste
system of preventsttive injunctions. There is one sin, however,
for which s preventstive messure was mentioned in the Torsh
itself, the sin of felsehood, ss it seys: "Keep thee far from
8 fslse metter."” Is this s warning of how dsngerous and
grievous is the sin of uttering fslsehood?

All over the world men toil dsy snd night to gein weslth
snd prestige. In Kotzk they lsbored dsy snd night to uproot
falsehood anq pretension, Here they were not concerned with
reaching a higher swsreness but first snd foremost with
purging fslsehood,

"Iruth shsll spring out of the esrth" (Psalms 85:12).

The numericsl vslue of *eretz /esrth/ is equsl to that of

2 Truth blossoms in Kotzk. In Kotzk they wsnted Truth

Kotzk.
'to sieze the hesrt. "And he spesks the truth in his heart."
Truth shell rule the hesrt.” But how cen Tmmth be found in
8 World of Delusion? Truth lies buried., Therefore the

Pselmist teaches us: "Truth shsll spring out of the esrth,"
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Whts is it, then, that should be sown for Truth to blossom
forth? As sson ss fslsehood is interred, Truth blossoms
forth.4
But who is willing to bury falsehood? Are not biss,
fslttery, cunning snd deceit the order of the dsy? Are not
8ll men lsirs? They live in complete snd totsl self-delusion,
The heart does not feel whst the mind thinks, Msn does not
ssy whet he emens nor mesn what he ssys. Even hisgreatest
truth is & lie,
"For vein is the sslve of msn" (Psslms 60:12). Men's
smoothness is @ deception.5
What could be more sbsurd thsh to believe that there
is sctuslly truth in the world? "I've seen meny colors heir,”
ssid the Kotzker, "blond, grey, white snd blsck, but I8ve
never seen gny pure hair.”6 For only one moment during the
year did the High Priest in Jerusslem schieve absolute truths:
when he entered the Holy of Holies in the Temple on Yom Kippur.7
Who is the msn of truth? It is not he who identifies s
truth when he knows it 8 priorkt to be true, Of such 8 men it
is ssid: Though he is no lisr, neithet is he s men of truth,
Truth is sn entirely different category. If s msn
perceives 8 certsin event to be in totsl contrsdiction to
the word of God but struggles nonetheless until he overcomes
81l obstscles to reech the essentisl truth -~ he indeed is the
men of truth., It is & long-stending question: "In what way
were the spies sent by loses guily of sin? They merely
reported what their eyes had seen! The snswer: Their sin wss
not to hsave struggled to schieve the truth, They looked only

on the surfsce, Truth trsnscends the huusn intellect.

Moses sasked the spies: "...snd whet the lsnd is thst they
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dwell in, whether it is good or bed...whether it is fat or
lesn..." (Numbers 13: 19-20). That is, he pleaded with them
to say the land wes good even if it seemed bsd, to say that
it wss fat even if it seemed lesn., "To appreciste the Lsnd

of Isrsel, s cursory glsnce does not suffice., The Lsnd of
Isrsel is profound.” They, however, did not obey end reported
their first impressions.8

A Ven of truth is s men whi x is truth., His truth is
more than mere truthful uttersnces, To be snd to live truth-
fully one nmust trsnscend the gelf. disregard self-regard
snd to lie prostrste on the ground., To be truth means to be
holy.

Truth cannot be found in msn; Truth is God. For msn,
Truth is 8 criticel test which he muét struggle over without
ever reaching definite coclusicns, The sense snd the intellect
say one thing while Truth dictates the exact oppositc. The
only slternstive is to lsy sside thé self snd to live in
faith, Fsith is & truer vision then sight.

Truth as defined here does not mesn knowing what exists,
but rather living that which one believes, Truth does not
enteil reflecting s fect sgsinst the mind; it implies s
totsl identificetion with the deepest reslity.
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HE HOUSE IS ON_FIRE WHILE THE CLOCK TICKS ON

What did the Kotzer Reblke want of the Jews? He once
before.
said: "My soul was one of those who existedythe Temple
in Jerusalem was destroyed. "I am not of today. I have

been born into the world to discriminate between the holy

and the outward."l

The dichotomy is drawn notvbetween the sacred and the
profane but between the sacred and the outward. The chief
danger lies not with evil and transgression. An honest
man will avoid them anyway. It is externality that
ensnares even the honest man who flees from evil. While
he delights in his own fine deeds and comely pious actions,

a swamp of lies collects in his heart.

When the kernel rots away; of what use if the

shell, the outer trappg'mgs, the surroundings?

KotzX was a protest against the banalization of

Judaism, against preconceived notions, small-minded



conceptions, against tired compromises and half-truths,
against cheap piety and the complacencey of commandments
carried out by rote. The house is on fire while the

clock ticks on. The tiny bit of truth left in the world

is being reduced to smoke and ashes while Jews walk around,

satisfied with having carried out their dead~beat command-

ments.,

Other Zaddikim are pleased to see Jews abiding by
the accepted injunctions. Kotzk argues: When the rug is
pulled out from under your feet, what's the use of turning

in the same spot?

The darkness in the world, the deceit of man reaches
to the heart of heaven and all are silent. A severed
branch arouses tears but when the tree falls, ﬂé;eﬂeﬁsgys

ol 'word. .

When a peacock looks at her feathers she swells with

pride but when she glances at her scrawny legs she



bursts into tears. The Kotzker did not try to placate the
heart with consolation about the beauty in the world.
It is as wrong to deceive oneself as it is to deceive
others. What is the advantage of a fine apple if its

core is ridden with worms?

Truth is a challenge, a bitter adversary who is
always full of reproach and picks man to pieces. Truth
must be a power that hates compromise, that will bend to

no one and yield to no one.

Reb Mendel said: "I want Truth to bore through
your brains like the gna¥ in Titus' brain that caused his

downfall!"2

There are various approaches in the history of Mussar
as to which human trait is the lowest and which is the
greatest virtue. Some say that pride is the worst possible
trait and the source of all evil-doing and see humility as

the greatest virtue. Reb Mendel considered falsehood the



ugl#%t trait and truthfullness the ultimate ideal of man.

This approach had already been advanced by Reb Pinkhes
Koretser a disciple and friend of the Baal Shem Tov.3
But the Kotzker followd this view through to its more
radical conclusion. -‘While the "H@ly Jew" had begun
teaching his disciples that truth is the Way, the essence of
all things, in Kotzk the teaching of the Way became
more uncompromising, radical, pointed. The aim was to

elucidate truth and to detect falsehood that was every-

where.4

According to the midrash cited above, a dispute raged
among the heavenly angels as to whether or not man should
be created., Peace and Truth were opposed, Mercy and
Righteousness were in favor. Two against two., What did
God do? He took Truth and cast him into the ground and

then He proceeded to create Adam.

The Kotzker queried: Why did God not throw Peace



aéide and still have a majority vote against Truth? The
answer: Turth's indictment could not be opposed by a

ma jority vote of Righteousness and Mercy. But Reb Mendel
was still not satisfied. He asked: Granted that Truth was
cast into the earth in order for Adam to be created. But
how could He rebut the argument put forth by Peace that
man not be created because he would be involved in constant
strife? How could He mediate the debate Lbetween the anggﬁ of
Peace and the angels in the defense? Reb Mendel's answer
was this: The debate raged between the angels as long as
Truth was present, as long as the quarrel was for the sake
of truth7 but "as soon as truth is cast aside, peace

ensues perforce."” The dispute was mitigated as soon as

God cast Truth into the ground. Then all the angels agreed

that man be created.8

The Kotzker R&bbe never uttered the word "truth;" he
always used the German varhavt instead. Once he caught
himself saying emes and explained that in truth [ varhayt]

they should believe that he said it for a purpose.9
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He abhored the cliches uttered in prayer that were °
mockeries of the truth, as in the 18 benedictions:
Because we wholeheartedly and truthfully trust in your
kindness.' ' How can one utter such falsehood? Following
the hakafoth on Simhat Torah he heard chanting: "The
Patriarch Abraham will rejoice with us...." The Kotzker
grew very angry. The gall of these nincompoops to expect

Abraham to rejoice with them!

10
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NO SELF-DELUS ION

Man has a strong. -~ inclination foe self-delusion.
Often he convinces himself that he is moving forward when,
in fact, he has totally lost his way. Even when he falls,
like an acorn from a tree, he considers it an occasion for
rejoicing., He combines the pride of Haman with the poverty
of Mordechai. Delusion is worse than a sickness--it poisons

the mind and traps the heart in a net.

People are embarrased to admit that man is nothing
more than the emissary of Falsehood. The 1i°x*delud§s
himself gso long with his lies until he accepts them as
true. This is a difficult thing to disclose, but an ugly

truth is still better than an attractive lie,

*All the ways of a man are pure in his own eyes.,"
(Proverbs 16, 2). Reb Bunem used this as the basis for a
new prohibition: 'One must not delude oneself' and followed

it through with a new definition of a Hasid. Who is a
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Hasid? A Hasid is he who goes beyond the call of duty. The
law enjoins us: *Ye shall not therefore defraud one
another." (Leviticus 25, 17). So much for duty. But

going over and above duty means not to deceive oneself

either! 1

Reb Yekhiel Meir of Gostinin left home to spend
Shavuous in Kotzk. This angered his father-in law, who
asked him, on Reb Yekhiel's return:

--~"On Shavuous, did the Jews of Kotzk receive a different
Torah?"

--~-"Why of course," replied Reb Yekhiel.

--="How s0?" asked the father-in-law.

--="How would you translate Loy tignov?"

-=="Thou shalt not steal from any man.,"

-~-="Tn Kotzk," said REb Yekhiel, "Loy tignov is trans-
lated Thou Shalt not steal from thyself." 2

This ban on self-delusion became so pervasive, that the
Kotzker began refuting and rebutting ideas that seemed
to be blatantly self-evident, A flaw could be found in

each argument put forward. In the multi-facetedness of the
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thought Truth is revealed., Reb Mendel once said that each
Hasid must engrave the image of the revelation at Sinai
into his heart. At this point, one of the Hasidim gave
a deep sight "And he who has a heart of stone and engraves

the image into his heat, is thereby transformed into an

idoi.n 3

Reb Mendel felt that a frequent source of falsehood
was man's tendency to justify his actions. According to
Biklical law (leviticus 5:17), a guilt-offering brought for
a sin comitted unknowingly entails a more costly sacrifice
than for a sin comitted knowingly. The reason is that if a
man knows and feels his wrong-doing, this in itself marks
half of his repentance. But if a man is uncertain as to
whether or not he has sinned, he thereby demonstrates the
extent of his delusion. Therefore he needs a stronger

punishment.
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GOD LOVES NEWNES

Pious jews try so hard to keep the tradition that they
even sahc£ify old customs. They look askance at any new
path, even if it does not contradict the 3mlhan ‘*Arukh.
Granted that "Innovation is prohibited by the Torah" is
an important precept. But the Kofker Rekbe had a different

approach.

"He chose new gods; then was war in the gates.,”
(Judges V,8)=-God chose newness. And Rek Mendel added:

As soon as there is newness the battle is almost won.l

The Kotzker doctrime held that Judaism must always be
new, Prayer must be as fresh as new discovery and thought
must be vibrant and lively. Consequently, the following
cardinal rule was taught: One must not repeat or imitate,
Just as shoes caﬁ:ﬁot e measured on someone else's feet,
so God cannot be worshipped with someone else's beliefs.
Whatever one does that is not founded on one's own belief is
a lie. Keep your tnewth shut so as not to utter something

you do not swear by. "A dog shall not move his tongue”
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the Kotzker read kelev [dog] as "kalev"--let his heart not
be as his tongue; he should not try to be too smart.2
wIruth is the seal of the Holy One, blessed by Heu> A
seal must be made in such a way that no one can forge it.
Truth is that which cannot be forged. The moment it is

copied it ceases to be truth.4

The basic rule of the Kotzker Hasidim was--do not

repeat or imitate, Say only that which you swear by.

It is false pride and self-deceit for a man to perform
devotions which are too exalted for him. If a man utters
a statement that is not based on absolute conviction, and
a deep sigh not felt gquite so deeply accompanies th%t
utterance--it shall be considered an act of theft. Such
thefts occur day in, day out. Man deludes himself from

top to bottom and gets such a swelled head in the process
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that he no longer deigns to speak to himself! In Kotzk,

self+gearch was the order of the day.

Reb. Ben-Zion Ostrover once said: “The carding,al
rule in Kotzk [as it was in Pshiskhe] was not to delude and
not to imitate. You probably think this means not to delude
or imitate someone else., NoO, it means not to delude or

to imitate oneself."

How do we know that imitation is forbidden? asked
Reb Isaac Meir. We deduce it from the creation of heaven
and earth. Not one created being is identical to another.,
Likewise, from the Patriarchs. Abraham's special trait
was modesty. He said "I am but dust and ashes (Genesis
18:27)., Along came Isaac and saw the Phillistines copying
this practice as it is said: "For all the wells...the
P§ilistines had stopped and filled them with dust.”
(Genesis 26:15)., The dust and ashes had become trivialized,
so he began cultiva,ting another trait, "He dug another well."

(Genesis 26:22).
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When a man grows old and his strength abates, all
that remains for him in worship is to imitate what others

do or to imitate himself and repeat that which he was

accustomed to do.6 Since Kotzk held that every form of
imitation was false, theé%ore man must never allow himself
to grow 0ld. The problem is that men grow old in their
youth. Kotzk argued that novelty is better than piety, the

older the colder, the newer the truer. That which is holy

comes unexpectedly.

“And you shall keep :my statutes and my judgements,

which if a man does, he shall live in them. (Levi~-

ticus 18-5)., Divine commandments must be carried out

with rigour and life, “He shall live in them!"7

There is another problem., That which took place
between God and Israel has become a tale of bygone days for

Jews, like a porridge turned putrid. But that which God



does is never-out-dated unless man himself has rotted
away. God's past is eternal present. Therefore each man
must feel the immediacy of the first touch that marked

the betrothal of God and Israel,

20
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Novelty, Not Piety

Judaism has an inward and outward dimension. The out=-
ward dimension is that of the commandments, the inward domain
that of the heart and mind. For a hundred generations Jews

untl .
carried out the commandments%heventually, Judaism kecame com=-

fortable. Putting on tefillin became as easy as eating

a bagel. As for keeping the Sabbath--it kept itself.

But hakit is a disease. Habit causes paralysis of the
soul. Of what use are the commandments drained of life's
blood? "He who prays today because he prayed yesterday is

worse than the most pernicious criminal,” said Reb Mendel.1

Twe Baal 3hem Tov's mission, according to Rek Mendel,
was to correct the wrong for which the Prophet had chastised
Israel: “Theirfear ofme is a commandment of mem (earned by
rote“(lsaiah 29:13), This teaching was then spread from
Podolia (where he, the Besht lived, that is, in Mezhkizh)
to Volhynia (Mezritsh where the Great Maggid lived) and
from there to Galicia (Lizhensk, the home of Rebe Elimelekh)

and from there to Poland. "It's well worth trying to
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attract Ljthuanian Jews," said Reb Mendel,"in order that

this hasidic Way be introduced there too."2

Judaism turns ‘sour and stale through hakit and command-
ments learned by rote. "Each morning," said Reb Mendel,
"when the Holy Jew of Pshiskhe thanked the Lord for not
having created him a Ggntile, he felt himself changing
inside from a G&ntile to a Jew. He was not a Jew once and

for all. He became a Jew each day."3

The polar opposite of liring truthfully is to emulate,
imitate and reiterate. Truth is authenticity; imitation

is falsehood.

That is why Réb Mendel was s0 critical of repetition
and regurgitation. As soon as one repejts, one is imitating
either someone else or oneself, and to imitate is to falsify.
But Judaism requires a daily repetition of the same
prayers, the performance of identical commandments every day!
The solution is to live with newness, to do things as if

for the first time with newly-kindled fire.
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"And I will betroth thee unto me for ever" (HOsea
2:19)., The love one feels at a betrothal and the joy one
experiences during the engagement exist with me forever.

"In h%Yen a past moment exists in the present."

The Kotzker RELkbe used a midrash to explain the passage:
"For I give you good doctrine, forsake you not my Torah."
(Proverks 4:2) Lekah, doctrine, comes from the verb
'to take.' God says: I am giving you a good tak%)there—
fore do not forsake my Torah. "Don't loosen your hqld
after taking me for the first time. Just as it was the

first time, so shall it be always.f'5

Why is it that revelation and prophecy have become
things of the past? Reb Mendel s3] 4 this was kecause
revelation became hakitual. People got used to it and
they were no longer seized by amazement. The explosion of
wonder and of new perceptions that had once characterized
man's service of the Divine degegperated into commandments

carried out by rote. Ay this point a new order had to arise,
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From now on discovery would be predicated by silent struggle
between each individual and God. Amazement could be
achieved only through trikulation. Without constant
striving even that which one possessed previously would be

lost.6

In Kbtzk, many externalities were waived in an attempt
to reach the essence, the internal, Tﬁey sought the kernel
without the shell, For this reason, set forms were
renounced., Tpey hated ceremonies and superficial piety.
They derided personal supplications and ornamentyl prayers.

G%‘Of course the commandments were upheld. The Shulhan 'Arukh,

the Code of Law ruled supreme in Kotzk just as anywhere else,
Tﬁe thousands of customs, however, which were not part of
the 613 commandments, those customs generated by Aéhkenazic
piety that generations of Jews guarded so jealously as to
invoke the age-old precept-~-"A custom takes prcedent over

a law"--these very customs were viewed in Kotsk as

quakery. Sometimes they were discarded as so much junk.7

Instead of adding yet another negative injunction to an

old law, one ought rather to add a dash of new zeal to an

0ld commandment.
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Of Isaac it is written: "Now all the wells which his

father's servants had dug in the days of Abraham his father,
the Philistines had stopped them and filled them with
earth...and Isaac dug again the wells of water..." (Genesis
26:15, 18). "For the Philistines, worship of God was no
more than a routine, arrid and superficial. For them,
Abraham's Way was obvious and hackneyed. They could not
grasp its radicsl innovations. Isaac, however, dug out the

wells once more, deepened them and discovered‘new insights."18

Customs are misleading. They lead to an illusion of
accomplishment., External piety is absolutely worthless,
That which one is accustomed to do is automatic labor. The
value lies not in the manual labor but in the head-and heart-
ache.that accompany the prolonged efforts to bury false~
hood. A mitzvah coupled with hardship tastes like a shoe

served up with honey.

A hasid of Cheébbyl once explained his Way to a
Kotzker hasid. Chernobyler hasidim stay awake all THursday
night, on Sabbath eve they give as much charity as they

can afford and d¢n the Sabbath they recite the entire Psalms.
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The Kotzker hasid replied: "We do things differently.
We stay awake every night, we give charity whenever a
pauper comes begging and we happen to have something on
hand. As for reciting the Psalms-~how can one blurt out
all at once that which King Djvid labored over for seventy
years? Its sufficient to recite a few chapters or even a

few verses with true devotion."9

when in combat with an enemy, it isn't the uniform
that matters but the way one fires. True courage is determined

by the way one risks one's life to overcome the foe.

As a result, mﬁny customs were sidetracked. Sometimes
the Aramaic hymn "Yikum Purkan" was missed in the Sakbath
prayers. Not only were the liturgical poems omitted altogether,
but even the scheduled times for daily prayer went unheeded.
The kotzker Rekbe would stay awake at night and eat his

supper after midnight. "When do you recite the midnight
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prayers for the Destruction of the Temple?" a misnagid once

asked him.

"Af the conclusion of my midﬁight meal, " the Kotzker
replied, "I say 'May Jerusalem be rebuilt' as part of the

Grace. This is my lament for the Destruction."10

This midnight ritual is performed while sitting on the
floor. Chapters of Psalms, certain laments, ahd prayers
for Rachel and Leah are recited tearfully. Tﬁe Kotzker
Rebbe hated ceremonies and had no patience for long,
drawn-out affairs. His midnight lament, therefore, consisted

of four words: "May Jerusalem be rebuilt.”

Tyere were Kotzker hasidim who went to great lengths
in their disciplined sobriety. On Ygm Kippur eve they would
sit down to study the laws of Hoshen Mjispat [the fourth part

of the Shulhan 'Arukh] of all things, spend several hours
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in this way and late at night remember, suddenly, that they
must perform the service. Then they would wash their

hands and say Ma'ariv--individually.

Judaism is overgrown with moss; the essence is buried
and the weeds are blossoming. TRhe quintessential kernel
has all but been forgotten while the most okscure point of

order has assumed gigantic proportions.,

Hackneyed Judaism was a pill the Kotzker refused to
swallow. He was simply nauseated by commandments performed
by rote. (ﬁe felt a stench coming from commandments that
were nothirmgmore than rotting rags;> His hasidim detested
automatic Judaism, mini-mitzvahs performed with a shrug,

a Jewish life whose end result was mere ritual obs%&ance.

T, ey derided those Jews who flaunted their religiousity.

llf:};/}”? { t
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Kotzk argued that what mattered was quality, that kernel

of internal purity. Not deeds but the test. One must not

perform a commandment because the heart so desires or habit
so requires. Tgis’ was dismissed as slavish ritual observ-
ace and a slavishly pious Jew is a thief--he robs himself,

He thinks he is praying when in fact he is pulling the wool

over his eyes.,

That which is hard to perform is what maters. One
must perform a divine commandment because it goes against

the grain.

T,ere are Jews for whom subservience to the strictest
letter of the Law is the essence of Judaism. For Kotzker
hasidism this fanatic observance for its own sake led to
self~delusion. It cloaked the Lord in a decorative mantle.
Surely externality was not the essence. A Jew could boast

a large fur-rimmed Sabbath hat and still have a contaminated
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heart. On a diet of pure ritual observance one can forget
the Creator of the Universe. "Forgo your prayers, forgo
your study, as long as you don't anger the Almighty."

So éays a hasidic proberb, It's better to be good than
fanatically observant. But even being good and observant
is not sufficient., The Magid of Kozhenits said: "He
who is only wise is a fool, he who is only good is a

pig and he who is only observant is a thief, 1t

Khe hasidim have their own interpretation of the verse

Dor ‘'ikesh ufetaltol, "They are a perverse and crooked

genera tion." (Deut. 32:5). "Ikesh means crooked and pet-

altol means observant.lz
With this interpretation in mind we can understand a
cryptic reference of the Kotzker: "Observant is not

straight (i.e. crooked) except for people who have ex-

hausted their efforts. For us who stand at the threshold,

observant is straight. Have a good Sabbath."13
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Once he was asked: When someone is called 'observant'
in a derogatory manner, what kind of flaw is implied? The
KOtzker replied: "An observant .Jew is he who transforms
an insignificant remark into a cardinal principle and vice

versa."14

In Kotzk it was believed that the chief task is to
aim deep and reach as far in as possible. Thus, in seq“fching
deep into the heart of the matter, one finds that an evening
service performed on the night of Yom Kippur carries no
more weight than an evening service on any night of the

year.,

The Mishna states: A rich man who brings a sacrifice
worth much money and a poor man who brings a sacrifice
worth little...each is equal if only his heart is directed
to heaven. This passage which appears at the end of
Zebahim Minhoth where the main thrust is the impoﬁgnce of

quantity in the Temple sacrifice, wishes to remind us that
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quality , intent, is no less important. Usually this
passage is seen as a consolation for the poor man whose
sacrifice is valued though he is only able to bring a modest
g ift, Along comes Reb Mendel and says the opposite:

The phrase "if only his heart is directed to heaven"

refers not to the modest giver but to the generous donor,

to the wealthy man who krings a rich sacrifice. There can
be no dq%t that the poor man's motives are pure, that "his
heart is directed to heaven." Thje purpose of this concluding
passage is to warn the rich man who is convinced 6f the
value of his sacrifice. What matters is that his intention

ke pure.16

1. Nifla'oth Hadashoth pe 97,

2. Siah Sarfe Kodesh I p. 60l.

3., "Emeth ve=Emunah _4L_11Z3“mh.

4, MIdrash Mosne on Exodus p. 135 b,
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(:) Inwardness
A man does not go throug h life without rhyme or
reason and similarly, he does not fulfil a divine command-

ment automatically, for no apparent reason.

Wéen REb Henekh of Alexander, later to be famous,
visited Reb Mendel for the first time in Tomashov, the
latter called him into his room and said:

"Come, I'1l tell you what kind of a man is a hasid.
A hasid always asks himself =---why?" Just as a Talmudic

discussion is always interru pted by the gquestion: what is®

the rationale for this?

Years later, Reb Henekh reported: At the time I did
not understand his point. But once, when I lifted the cup:
to wash my hands before a meal, I recalled his holy words and
I began to think: why am I doing this? What results from

who bene{its

my action andﬂfrom it? I pondered for about two hours until
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I finally discovered what great kindness the Almighty

showed towards us in. commanding us to fulfill the mitzwah of

1
washing the hands.

"YOu shall not do so to the Lord your God" (Deut.
12:4) The Lord must not ke served in a "so=-so" manner, out
of habit or for appearances'’ sake.2 One must gird one’'s
loins before each act of divine service. "And he (Jacob)
took from what he had with him" (Genesis 32:14)--he who
takes whatever happens to fall into his hands without
questioning its value, even when he thinks that he is
thereby performing a mitzvah, nevertheless it is "a present

for Esau." (ibid); the forces of evil tde control over

himo3

",.sAn inquiry shall be held" (Levitiupus 19720).

Py

One must investigate each action that one does, each idea

that one thinks. One must understand the whys and the
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wherefores, and not accept everything which agrees with foolish

beliefs.

A hasid must delve not only into halacha but also into
*amModah, divine service. He must look for profundity. He
must achieve novel insights not only into the revealed Torah
but also into the most hidden tractates. New approaches
and achievements are called for in one's inward life., A
man must know how to climb highér and higher, how to bend

down deep enough to 1ift a pearl from the depths.

[' Mud is like radishes=--it needs no ploughing or sowing;
it grows of itself., So too the mire inside man. Body and
health are guarded ever so zealously while the mind and

Lo ,
heart go unnoticed. The inSu&eAman is like an all=-purpose

pot--whatever plops in gets cooked. Man's - thoughtsand

: \w‘desires are completely incompatible with the image of God.
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Henesty doesn't grow on trees. Freshness and depth
must be cultivated. Tpe study of Torah is usually taken
to mean the study of halacha. In Kotzk, on the other hand,
it was recognized that the fear and love of God is also a
s tudy that calls'for constant effort. Tge almighty demands
of man that he be holy in his mind and thoughts, not only in
his deeds;4

The Kotzker once said: A groom may pronounce the
words 'You are hereby sanctified' a hundred times under
the wedding canopy, but if he omits the words 'unto me'
then his pronouncement is null and void and the entire
wedding that was prepared is totally worthless. The "unto
me" is crucial. All one's study, all the rungs of devotion
reached and one's entire service of ®od are not worth a
straw if they haven't penetrated the marrow of one's bkones.

vSanctified unto me."

In Kotzk they upheld the principle of '"Man looks on

the outward appearance, but the Lord looks on the Heart."
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(1 Samuel 16:7) Look at the inside, look for inwardness.

Once a hasid came to Reb Henekh, the Kotzker's disciple,

and cried his heart out before him, REb Henekh said:

"That's not the way. On Our Kheyder (elementary school)
there was a little boy who burst out crying each time the
teacher asked him something. To this the teacher would
reply: 'My child, if you were to look in on the inside you

would not cry.' "

The Kétzker interpreted the verse "In all toil there
is profit but mere tj3ik tends only to want" (Proverbs 14:
23) as "E;ch new form that a hasid assumes in order to
carg%ut something new in his divine service is an achieve-
ment., Merely talking hassidism tends only to want."6

There are Jews whose deeds are holy and Jews whose

minds are holy.7 The world needs men preeminent in Torah
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as well as men preeminent in avodah. Tﬁey help each other.
The failings of one group, however, have immediate reprecussions

on the great men of the other-8

One must struggle as much to understand the account
of the Exodus in the daily prayers as to understand a

halachic dispute.9

The Kotzker considered R&b Zushe of Anipole to be
preeminent in his love and fear of God. What difference
does it make in what area a man displays his genius?

REL Zushe was 10

"And if any of them [ swarming things] falls into any
earthen vessel, all that is in it shall be unclean"
(Leviticus 11"32) An earthen vessel can become defiled only

by something in it not in and of itself. This is because
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earth or clay has no intrinsic worth. Its worth is reckoned
only when it has an inside which cpn contain something.
Metallic vessels, on the other hand, which have intrinsic

worth can be

Man is an earthen vessel. The matter from whiéh
he is molded, clay, has no value. The only worth of such
a vessel is that it can receive and contain something.,
Tﬁe inside is what counts. In man, the thought is crucial,
that it be pure. This is more important than bodily
purity. When an earthen vessel becomes unclean, water cannot
cleanse it. T, e only remedy is to break it (Levitjcus
11:13) Lékewise, the only remedy for man is a kroken

heart.ll

When God asked Adam whether he had eaten from the Tree
of KNowledge, Adam replied (according to the midrash): "I
ate and shall continue to eat." The Kotzker was amazed
that Adam should dare speak so insolently to God. Tpne Kotzker

resolved the problem thus: The Lord asked Adam with great
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compassion: "Tell me Adam, ¥hat stage have you reached?
Have you at least awakened a desire for good within your-
self so that from now on you may rule over your passions?"
Adam replied apologeéticallly: "I have not improved, I
have not even begun to weaken the power of evil desires
within me. My passions still con£r01 me., I am capable of

eating more."

Tgere is a great lesson to be learned from this.,

Adam Knew where he stood.12
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)
Either One Way OF the Other

I Kotzk knew that man is Janus-faced: he tries to appease
both God and other men. This is why he can be found dancing at
both weddings. The forces of good and evil within him co-
exist like two doves in a nest. It is a state of eternal
blissrin which both sides are satisfied: one day of Sakbkath
holiness for every workaday six. The investment is kept for

oneself while the interest is paid to God.

L

For the Kotzker Reébe, compromise was a fraud; any
partnership with the evil desire led to bankruptcy. There
are no two properties; no separation can ke made. "What do
they want of me?" he said. “A11 week long its each man for
himself. As soon as the holy Sakbath draws near, the Jew
dons his black gaberdine, klack kelt and fur-rimmed hat and
presto-~he's bosom pals with the Shechina! I say no: ¢His
weekday deeds are as his deeds on the Sabbath.‘l Just as

one lives all week long SO one must lve on the Sakbath too:

Following the great exaltation that Jews experienced at

Mount Sinai, the Lord said to Moses: "Go and say to them:
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Return you to your tentg' » (Deut 5:27), "Let's just see how

they'11l behave once they get home" was Reb Bunem's paraphrase.3

wWwhen a man dedicates his house to be holy..." (Leviticus
27:17) Reb Mendel read as "If a man's home is holy, he too

is holy."4

The following interpretation is by Reb Mendel's

disciple Reb Isaac Meir:

"Fire goes before him and burns up his adversaries
round about." (Psalms 97:3). "If one goes forward ardently
and one burns up all baseness round about, then 'his lightnings
lighten the world' (vs.4)--the Sakbath illuminates him,
Méreover, if one approaches the matter with humility, saying:
Who am I to be partners with the Sabkath? the Sakkbath then

accepts him with this very humility.”

Another disciple, REb Abraham of Porisov, took this
thought one step further. "When the Sabbath approaches and a
man takes stock of the entire week and sees that all is not

as it should be, he need not be dismayed. He should say:
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Whatever was has passed, but from now on I shall devote myself
to the service of God."5
In order to reach the truth one must be an appositionist
to oneself. Truth lies buried; it must therefore ke hunted,
detected and uncovered from under the earth.
Kotzk did not believe in the golden ﬁean. The middle
path was for horses, not men., The Kotzker approach was:
all or nothing, either one way or the other, either good
health or good riddance. You cannot deal with the evil
desire in kid gloves. To overcome him'you must grab him by
the throat.,
To be a Jew one must wage war with a bitter enemy.
"Now the other Jews...gathered themselves together and stood
for their lives..." (Esther 9:16)., Only when you summon
all your efforts can the soul be protected.6 Only when a
man gathers together all his scattered pieces and shouts
to the Lord with a unified heart can he ke saved.7
*God's Torah is complete" (Psalms 19:8)-~the basket:
mest be full.8 Kotzk was more concerned with the center point

than the periphery,: with man's completeness rather than his

petty worries,
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When no boundary exists ketween heart and mind, when all
thoughts pour into one, then man is setzed by one desire alone
and nothing can stand in his way.
"Have you ever seen a wolf," the Kotzker once questioned
a disciple.,

"Yes "

"Were you very much afraid?"”

"Yes I was."”

"Do you recall whether you were conscious at the time of
being afraid?"

"I only remember that I was tremendously frightened.”

"This is precisely the way you must fear God: while

fearing Him not even know that you're afraid."9

For the Kotzker, tolerable health was also malignant.,
He considered a world that was merely bearable spiritually

to be a purgatory. He could accept no half-way measures.

: Rashi comménted tha t when Isaac and REbecca prayed to
God for children, the Lord was moved to compliance by his--
not her--supplication and Rfbecca conceived., REb Mendel was
troubled by this. Tﬁey both appealed for the same thing.
What difference did it make on whose account the prayer was

answered? The Kotzker concluded:
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"They did not ask that she conceive. They both knew
through divine inspiration that she would conceive two sons,
one a saint, the otherr & sinae¢f . Isaac asked that the
saintly son be a true saint even if that meant conceiving an
evil son who was thoroughly evil. R“becca, on the other
hand, prayed: Lord of the Universe, may the evil son:
whom I am to bear ke only moderately evil even if by consequence
I shall bear a son who is only moderately righteous.

The Lord obliged Isaac.lO An out=-and-out sinner is

still better- than a partial sairdt,
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To Spite the Self

The correct path is not to live according to one's
inclinations and theories, even if one is naturally inclined
tQ do good, even if one's thoughts are proper., Of a man who
leads a just life because to do so is effortless and painless
Scripture says: "One who blesses himself in the heart saying,
']l shall be safe, though I walk in the stubborness of my
heart'...the Lord would not pardon him" (Deut 29:18-19).
Ecclesiastes also addresses itself to such a man, saying "But
know that for all of these things God will bring you into
judgement" (Ecc. 11:9).-1

The good deeds man performs are not as importmw¥ as
the war he wages with and the victory he achieves over the
evil desire. Man's divine service can be severely hampered
if he lacks an evil desire.2 "For serving the Lord can be
meaningful only when there is an adversary to be overcome.,

In the absence of a passion for evil, man has great difficulty
worshipping the Lord."3

Once, in fact, an elderly hasid complained to the Kotzker:
"Rebe, what shall I do? I've lost the evil désire."” The many
obstacles in one's path and the bones iﬁ one's throat are

precisely what make the service of God so significant.
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"Only when falsehood is attractiwe and triviality--alluring is
true devotion worthy of praise."4

The heart is a clock, but with broken hands. The
phrase 'Honor but suspect him' applies to the self,. The
heart is unreliable. In Kotzk a man was considered sinful
if his Jewishness stemmed from the heart, not from the mind.
Tﬁe Torah warmg: "e...not to follow after your own heart”
(Numbers 15:39). "Walk in the ways of your heart and the
sight of your eyes, but know that for all these things God
will bring you into judgement" (Ecc. 11:9%,

Oﬁe of the ten miracles of the Teﬁple was that though
people staod pressed together, they had more than enough
room to kneel. R“b Mendel said: "This is in fact the
pattern of every man--he stands in conf inement but capitulates
with ease."6

Feelings are totally unreliable., Today you feel one
way, tomorrow--another.7 Sentiment, therfore, plays no
part in Kotzk. Even when something captured the heart, no
one fell head over heels about it. Kotzk was Hassidism
stripped of feeling. Feelings were cheap; they could
easily be induced. Weeping was bribery;8 shedding tears--

like throwing the conscieacg a bone.
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Reb Mendel disapproved of visiting the graves of those
departed., Once he arrived in Pshiskhe during the anniversary
of the Rebe's death: The Kotzker turned to REb Isaac Vorker
who was also present and said:s

"Isaac, I haven't come here for the yortsayt. I am
not a cemetary Jew. I've only come to see you.”

"The commanded doer stands higher than he who is not
commanded and does."lo Why? Bgcause the commanded doer
fulfils a commandment -under constra_int while the non=--
commanded doer fulfils a commandment out Of personal preference.
The commanded doer must overcome the self in order to do the
deed, theﬁ%ore his deed is of a higher order.

REb Bunem also insisted that good deeds not be predicated
by the goodness of one's heart but by the commandment of the
Lord. He who fulfills a divine command out of goodness will
never achieve a unification with the Almighty.!l

Once a Hasid complained to the Kotzker that he was so
busy trying to earn a living that he had little time for
study. Reb Mendel replied:

"Do not say: Wheal have leisure I will study; perhaps

. . [<§
he will have no 1elsure."12 Perhurs the hqyens have decreed

that you should study when you haven't the time, when the
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going is rough.” Tﬁen he illustrated his péint with a story.
Once, at the conclusion of the Yom Kippur service,

R#b Levi-Yitskhok of Barditshev turned to his congregation
and said:

»T know what each of you has prayed for."

"Al1l right, let's hear!{" someone called out.

Reb Levi Yitskhok replied: "During Kol Nidre you
prayed: Since I need a thousand rubles a year to break even
and the Lord, blessed be He, provides for me piecemeal, and
since this forces me to be constantly on the move and I
have no time for study and prayer, I therfore ajk you Lord:
Give me all thousand rubles at once so that I shall haQe
enough time to devote to Torah study and to prayer.

"During the morning prayer on Yom K{ppur you had second
thoughts: It's no good. If I should earn a thousand rubles
in one shot, I'11 invest the entire sum in a new enterprise
and will still be constantly on the move, THerefore I ask
you, Lord: Give me 500 rubles every half year.

"During the concluding service you retracted once afiain:

This is also no good. Even fiwve hundred rubles at once will
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involve me in new investments and I'1l1l still be rushing around.
Provide me, then, with 250 rubles each guarter."

In heaven, however, came the reply:

"Who needs your study and your prayer? It's your
machinations that we need."

2 Reb Mendel concluded the story by saying: "The
rightq39us ones, even éhough they can zely a@n the credit of
their good deeds, request only unconditional gifts.' Moses
did not say: I shall enter the Land of Israel in order to
fulfil those commandments confined to the land, but rather
be requested an unconditional favor., Otherwise the heavens
could have replied: *'Who need your good deeds?' "

It happened on the Sabbath of the weekly portion
Kedoshim. A kotzker hasid hid behind the door to hear how
the Rebe wauld interpret the reading. When they reached the
phrase "And thou shalt love thy neigﬁbor like thyself,"
he heard Reb Mendel say:

"And thow shalt love thg neighbor like thyself? What?

Like thyself?"
A few minutes elapsed. Suddely Reb Mendel exclaimed:

"Like thyself J#
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Both the question and the answer are a puzzle. REb

Hirsh Tomashover offered an explanation.

The REbe asked: "How can the Torah demand: You shall

love your neighbor liike yourself? Is it then permitted to
love oneself? Self love leads to falsehood...The answer:
Like thyself--just as it is incumbent upon you not to love

yourself so are you commanded to love others.
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(j?) Heartache

There was a young man in the Kotzker's circle who had
been a follower of Rizhin. Once he complained to Reb Mendel:
"While I was in Rishin everything went well: my study and
my pfayer had mesning and my devotion was imbued with enthusiasm
and joy. NOw I no longer know where I stand. I am plagued
with fears that my prayers are worthless and my study is
spiritually flawed. Since I have come here I am a broken
man and am frought with suffering."

The Kotzker replied: "Who says that the Almighty desires
YOur study and good deeds? Perhpps He prefers your suffering.
Don't be a cobbler who earns his reward for a pair of shoes.,
‘We labor and receive our due.'l__ we are rewarded for our
toil and our heartache."2

Heartache., anxiety over one's failings are good for
the soul. In general, suffering has a purpose; it is
heaven-sent:.

A hasid from Zgerzh once complained to him of having no
respite from his anguishe. A,y other hasidic Rebe would
have blessed the Jew that he find relief., Not so the Re&be
of Kotzk. If a Jew is in bad str{:ights, it must somehow be
motivated from heaven. '

"Doayou actually believe--~you've suffered once and
that's it? Are you not aware df the precept *'You have not

fuFfilled your obligation at the Passover seder without
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tasting the bitter herbs.'3—-the bitter herbs must be well
digested," This is a new approach: do not flee from pain
and suffering. A man suffers so'that he be awakened to the
source of his suffering and then ask forgiveness,

Without heartache one sinks into the mud, Tﬁére%is ?
nothing more crooked than a straight ladder, nothing more V
complete than a broken heart.

In Kotzk men learn how unpleasantly the days pass, they
feel how easily the soul can be forfeited,

On Friday evening when the holy Sabbath draws near, a
spark of repentance ignites in a man, a lament Bursts from
within him over the six weekdays that have passed in which
he has neglected God and the stddy of His Torah. He cries
out bitterly: "Woe is me!5 My soul is 1ost."6

The Kotzker unveiled man's inferiority that lay hidden
by his piety. REDb Mendel ripped off the mask and revealed
the shame., No one denies that he is right, but who wants
to listen? It is far - better to hush ~up the matter, far
healthier not to know the bitter truth.

A man who emerses himself in Judaism only to discover
that he has not even scratched the surface of true devotion
becomes seized with anguish and says to himself: If only I
did not know all this, if only I had not emersed myself in
Judaisme It is such a man whom Scripture alludes to :
"Because you have made knowledge loathsome, I shall reject

you from being a priest unto me" (Hosea 4:6X--I shall make you

#%thsome a#&e11.7 And Ecclesiastes gaid: He who increases
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knowledge, increases sorrow"” (Ecce. 1:18). I say: "He
shall suffer and he shall know."8

"But from there you will seek the Lord your God and
you will find him, if you search after him with.all your
heart and with all your soul" (Deut 4:29), What does "from
there" mean? It means "when you are in tribulation"

(VS. 30)09

A Jew was once bemoaning his sorrows. A prominent
Kotzker hasid said to Kim:

"In heaven the sins and good deeds of man are weighed.
Suffering is added on to the good deeds. When it comes time
for the weighing, I should like to add your é%sent moans

as well. You'll be able to put them to good use."lo

11

Success comes when a man is under stress and facts and éoncepts
which he would otherwise be unable to assimilate arelforced
into him.12

A hasid came to the Kotzker and complained that he was
1¥yving all alone in a village among Gentiles and had no

one to talk to.

"What, you're all alone? Abraham was also all alone!}



T,toera is a heaven and a Talmud. Ecclesiastes said: “Also

my wisdom remained with me" (Ecc 2:9). With such a gift

from heaven you have the gall to be ungrateful!l 13
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The Kotzker once summarized all that he demanded of his
disciple. "What do I ask of them? Three things: not to
peer out, not to pry into and to disregard self-regard."l
Indeed, the first two demands are hard nuts to crack, but
the third is a virtual impossibility. 1It's easier said
than done, for man always has himself in mind. Man is
trapped in his self; he has prostituted his soul for the

sake of honor, iust, wealth, for the bread of corruption.

There is a bad streak in eahh individual. Man is
totally self-involved. A Jew fulfils a divine commandment
ostensikbly to serve the Lord kut in fact he has only self-
service in mind. Somehow the body can ke taken care of,
but the purification of the soul is an arduous task. The
moment a Jew performs a mitzvah he brags about itto him-
self; he completes a page of Talmud and gleefully congratulates
himself. But a pitzvah should call for sacrifice. Instead
of reveling in it one should thank God for coming out alive.
"Only take heed, and keep your sould diligently" (Deut 4:9),.
*Oonly impiies a comparison:s guard your kody only a little,

2 What's in

but watch over your soul ever so carefully.”
a sacrifice? 1Is it such a tig deal to slaughter an ox? No,

to bring a sacrifice menas to bring the gelf as a sacrifice.

A long-standing problem. Both of Adam's sons, Cpin

and Abel, brought sacrifices before the Lord. Abel's offering



58

was welcomed while Cgin's was not. The question is : why?
Reb Mendel found the solution:s Of Abel the Bible says

"And Abel, he also brought..."” (Genesis 4:14)--that is to
say, and Able also brought his gelf as a sacrifice.3 Not only
the hands and mouth nust be holy, but also the mind. "Then

Judah went up to him,.." (Genesis 44:18) means: First he

went up to himself.4

For the self is a hidden thief. He steals his way into
each man and poisons him without the latter ever knowing.

Thex hypocrite is oblivious to his pretense.

"A man performs a worthy task while treading in the
mud of duplicity. He of course is oblivious to the ulterior
motives at work, insensitive to the designs of his self-
interest. All the while he is convinced that his motives
are as pure as gold. Only later, once the task is completed

does he discover the pretanse."5

“A hypocrite,” said Reb Mendel's son-in-law REb Avrom
Sokhatshover, "is worse than a blind man. A blind man sees

nothing but a hypocrite sees everything backwards."”

Even the ardent desire to be honest, to perform a mitzvah
for the sake of hawen is often aullied by pretense, by a
tendency to favor the self. That is why Reb Mendel says:
“May all your dees be for the sake of hewen"--may the very

desire to act for the sake of heaven also be for the sake

of heaven.
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Pretense distorts one's vision. Man sees the way he
feela, After the Israelites left Egypt, they reached a
place called Marah. “"When they came to Marah, they could
not drink the waters of Marahabecause they were bitter" (Exodus

15"23) Who was bitter, the Israelites or the waters? The

farmer, says Reb Mendel.

A young man came to Kotzk for the first time and the
Rgbe asked him: “who brought you here?” Thinking the Kotzker
meant his means of travel, the young man gave the name of
his driver,

"No,* said the Rebe. "What brought you here?*

The young man wvas silent. The Kotgker wnet on:

”Liuteﬁ,' Llke arrows in the hand of a warrior'

(Psalms 127:4)~--the way you pull the string is the way
they fly‘“7
But even when his motivas'dre indeed pure, he can be

ensmred a moment later. The self can trip him up anywhere,

even in a sacred place.

The Talmud says: "If you are met by the evil spirit,
drag it into the House of Study."” The truth ofythe matter
is that the evil spirit will be there whether you drag it
in or not, But the evil spirit in the House of STudy is
different from the one found else where. ?Fe former permeates
everything. Man alwyas falls into the net of pretense because
he thinks that only in the net will he live as freely as a

f£ish in water.
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To fulfil a divine commandment in order to satisfy
either oneself or others is idolatry. 1Is thwe any difference
between worshipping an idol and worshipping the self?
Hasidim nlwaya knew that aelf-invoivnmant and selfﬁlova
drives man away from God.

»,..While I stood between the Lord and you..." (Deut.
515)~-the I stands 5atleen God and you, said Reb Mikhei

of Zlotshev, 10

There must be no benefit incurred from serving the
Lord for His sake alone. Even divine sa&vice for the sake
of self improvement, for the sake of reaching a higher rung,
Reb Mendel considered to be fraudulent, What, then js the
relationship between life and good deed? Is it correct
to say that a man does good to benefit his life or does man
iive in order to do good? ’

“See, I have set before you this day life and good"
(Deut 30113)., *“Man is blind and thinks that he should
do good for ulterior motives, so that his life benefit
thereof. But the Torah says that man lives in order to
do good, not ﬁha‘revcrse.'ll

HUw can one rid the self o-f the pretenses that worm
their way iﬁto all'thonghts? Is ther a way of becoming
totally pnrified of pretense to the last degree?

In Kotzk, the way was through welf duostioning. One
must always seek ultimate (the) purpose of one's creation
on earth. Be aware of the dangers in forgetting the truth
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for even a single instant. A man vho wallows in his self
forgets that he is merely the hatchet in the hands of the
hewer., E _slaved to his self, he is incapakle of concern
with Gods his existence is therfore uprooted.

You can choke on a small bone too. Therefore show
- no mercy to the evil desire, If you‘do not use force
against him he will lead you by the nose. If you run into
trouble with him, let the whip deicde the case. Whoever is
in power wins. (Gittin 60b). Courage is the deciding
factor, That which involves struggle matters most. A man
who places no demands upon himself is a nothing. Man must be
stronger than iron.

Elimelekh of Lizhensk, a REbe of an earlier generation,
had already established the principle: A Jew spends day
and night in study and ecstatic devotion, "but if for one
instant he has himself in mind then the fires of hell are
insufficient [for him].*'2? The Kotzker's disciple Reb
Isaac Meir articulated this same position with even greater
emphasis.13 Reb Mendel said in Tomashov: “A man must
prostrate himself when performing a m;izx;n."14

God can do without Man's favors. He has no need of
Jews offering a donation. The Lsrd wants the whole man.
"For this reason, when the Temksje stood and the High Court
condemned a Jew to death, this Jew had cause for rejoicing,
What could be better? He had both the privilege to be killed
for God and was spared the feeling of pride for having died
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for God's sake., A martyr, also, gives up his life, but a
feeling of self-satsifaction creeps into him for performing
the supreme sacrifice. He, however, who is condemned to
death for a transgression, what can hig take pride in?"ls

Reb Bunem thoughts Consider a man vho wishes to become
a hermit and go into seciusion in a forest far from habitation
in order tou serve the Almighty. It occurs te him though,
that people will know about his seclusion. Thi is a very
mean type of person.16

This explains why the pitzvah of fagetting is »m so
valued. All other commandments are carried out consclosly,
thus there is always the possibility that they are not being
fulfilled for the sake of heaven. Forgetting is a dodsend--no
one hinks about it, no one prepares for it,.

Moges chose able men from all the people, each of whom
was a wan of truth who hated a bribe, and "made them heads
over the people, X rulers of thousands, of hundreds, of
fifties and of tnes " (Exodus 18:125) The question is:

“If each of them had the same qualities, and M ses appointed
them to different positions, nevertheless, some more dignified
and some less--did this not arouse jealousy among them? Reb
Mendel replied: "Since each of them was a man of truth and
meant his servicd truthfully, thus no one was bothered that
the other person had a more honorable position.” 17

He who is truthful does not care if he is the one to
accomplish a great service to God. What's crucial to him

is that the mitzvah be done, irregArdless of who does it.la
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*And Joshua the son of Nun sent twovmen secretly from
Shittim as spies” [heresh] (Joshua 2:1) Rashi interpreted the
word heregh as follows: "He said to them...carry earthen
pots with you so that people will think your craft is
pottery.” R,b Isaac Meir elaborated: This was the
difference. The spies that Moses had chosen thought highly
of themselves. "Every one a leader among them" (Numbers 13:2).
Each pf them was a big shot, a leader in his tribe.
Jaoshuas's spies, on the other hand, lovered themselves,
sav themselves as earthenwvare with no intrinsic value.
THis is why they were successful,.l?

nWhat do I ask of them? Three things: not to peer
out, not to pry into and to disregard self-regard.” REDb
Mendel may have heard this formulation, in a somevhat
different form, from REb David of Leluv near Pietrokov
who often traveled to Luklin to the "Seer.“

Once, before Passover, Reb David Leluver was going
on foot to Lizhensk. As usual he was very poor and he
carried a gift for the R,be on his backs two wooden doveks
for baking supervised Matzah. He knew the rond.vell. but
when he reached a forest near Lizhensk he lost his way and
did not know how to get out of the woods. A”ter wandering
about quite a vhile he began to sob) What will become of
me? Suddenly a man appeared.

"Why are you sobbing, my child?"

»Ityve been going on this rad for so many years and

this time I have lost my way completely.”
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“Come, I shall mccompany you until we came out of the

forest.”

VEry soon REb David saw that they had reached the edge
of the forest., Before taking leave the stranger said
to him: "Now I shall tell you three things that wikl always
be of use to you. Firstly, if you wish to join two pieces
of wood, you must cut off the knots. Second, rather than
prying into someone else (to fiiscover his qualities and
failings) it is far better not to peer out in the first
place. Remember this for the rest of your life.”

Sears later, Reb Dovid, now a famous Zaddik, said at

his tables "For sure, it was Elijaha"zo
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<j> he W Nev

Reb Mendel refuted the notion that man can reach perfection.
He refused to accept the idea that the purpose of man's
jabkor is to achieve solace, to be at peace with the self and
with the world. By the very nature of things, all this implies
self*deceptién. The world is sinking in mud and the fool re-

joices at a rainstorm.

Man's strength lies not in that which he has accomplished

rut in the knowledge of not having even begun to accomplish,

One does not argue a case before God in light of the good
deeds accumulated in the past. The righteous build their case
on that which they intend to do. The joy in a mizvah lies
not to the divine commandment already fulfilled but in the
commandment one has not yet had the privilege to fulfil. "A
mitzvah can mever Le fulfilled in its entirety. 1In fact
the value of mitzvah is that it anticipates anotherone.

One commandment draws another at its heels."1

Judaism is an endless affair. "Seek and ye shall £find"
means: “Seek and you shall find out that you must search
even deeper." A Jew is alwyas on the road, in process, he
can never reach the ultimate goal" "because a Jew has never
repaid his due,"2 he is never finished. "The prayers kegin
with 'Adon *Olam, a hymn to the Supreme Ruler. But why is

*Adon 'Olam siad at the conclusion of prayer? Because when
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all the prayers are said and done, there comes the realization

that one hasn't prayed at all and that one must begin anaw."3

"In the place where penitents stand, the consistently
righteious cannot stand." This dictum has its problems.
Can it be that a true saint is lower than a man who has
commited sinsand then repented? A disciple of the Kotzker
had this answer: A true saint here means a ready-made saint.
A sdint who thinks he is in a state of completion cannot stand

the same ground as a penitent, for the latter is tormented

ky a broken heart.4

Why, when referring to a Jewish scholar does one say:
He has filled his kelly with laws and commentaries? Wouldn‘t

it make more senme to say he has filled his lhead with laws

and commentaries?

"Bvery day a belly grows hungry again., Yesterday's meal
can not sate him today. A learned man is he who grows

hungry each day."5

It was Simhath Torah. Festive hasidim were sitting in
the HQuse of Study. Suddenly, the door to Reb Mendel's room

opened., The Rebe came over to their table and asked:

“What is the source of the joy we feel in Simhath Torah,

when we finish reading the Torah?

Since none of the hasidim dared open his mouth, REb

Mendel continued:
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»The source of our joy is in knowing that we finished
the Torah and have not yet begun [Genesis is kegun on the

following morning.]. THis knowledge causes great joy."6

"Do not believe in thyself.” Jokhanan servdd as High
Priest for eighty years and in the end he kecame a Sadducee.*”
What does Sadducce [zeduki] mena? He became a zaddik, a

saint, in his own eyes.a

Delusion is worse than iliness, it is a contagious
disease., A man is breathing his last and deceives himself
into thinking that he's as strong as an ox. Rek Mendel

felt that self-approval was a fatal sickness.

A perverse man will be filled with the fruit of his
ways" (Proverbs 14:114). When a man feels satiated with
his achievements in Torah and prayer, it is a sure sign that
his heart is full of perversity. An honest man is concerned
about those qualities that he lacks, Those which he
possesses are worthless to him., He wants to reach much

higher 09

“Create in me a clean heart, O God" (Psalms 51:10).
Is ther such a thing as an unclean heart? Only he who
deludes himself into thinking his heart is pure demonstrates

that it is not.lo

Most people live out their lives without a direction and

are themselves unaware that they are floundering in a swamp.



Many follow the crowd or wherever their eyes leadj; others
stumble along like bklind horses, thinking all the while
that they are going forward. The prophet says: “Let the
wicked forsake his way" (Isaiah 55:17). Rek Mendel
exclaimed: Tye sinner has no way, he has a swamp. The
meaning of the verse is this: Let the wicked discard the

iliusion that he has a way.ll

Purity is always a beginning, not an end., Man is always
in transit. Tuis should ke a guiding prindple: the 1ittle
good that you have done shouldn‘t be worth a straw to you,

There is no perfection. Everyone has fauilts,

"The Lord opens the eyes of the blind. The Lord 1lifts
up those who are bowed down; the Lord loves the righteous*
(Psalms 146:8).,

A hasid asked the Kotgzker:

"Why did King JDavid include the righteous among the
cripples?"

T?e Kotzker looked at him in xmazement.

"Where else should they be? Can you imagine a worse
cripple than he who considers himself a saint?“

It is generally agreed that Akraham proved his greatness
when he was ready and willing to sacrifice his only son on
the altar. R;eb Mendel felt, on the other hand, that an
even greater achievement was to obey the aggel and not

sacrifice Isaac. "It is true that sacrificing an only son

69
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calls for great devotion. What could be more exalted?

But it is precisely the greatness of this action that

threa tens to drag man down into a feelibg of self-approvalt
How happy I am to have accomplished such a sacred taski That
is why for Abraham, who was indeed capable of carrying out
such a tremendous act, the greater sacrifice was to refrain

from doing it because the angel so xx commanded him."l2

NOTES |
1. 'gQhe)l Torah p. 983 ‘'Epgeth ve-'Emunah p. 442.

2. !Ohel Torah P. 114.

3. Siah Sarfe Kodesh III p. 25.
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5. .

6. 'Emeth ve-'Fmunah p. 548.

7. ZTalmad BExakhoth 29a.

8., Gliksman Der Kotaker rebe p. 32.

11. Ibid., p. 889,
12. Nifla‘oth Hadashoth p. 863 'Qhel Torah p. 19.
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‘hasid is he who examines his motives kefore each action,

71

Reb Mendel once said to Reb Henekh of Alexander: a true

saying"wWwhy am I doing this?"

When Joseph left his father's house, he wandered about
in a field until he met an angel who asked hims "What seekest
thou?” (Genesis 37:15). JUseph had to undergo a severe
fall in leaving the home of the saintly Patriarch Jacob
for the descent into the perversity of Egypt. The angel,
anticpating this, advised Jgseph to examine his every move
with the quesﬁionx What seekest thou? This is what kept
him going Each man who descends from the upper spheres to
this world must do the same: Jmmx inquire of himself

constantly : what do you seek?l

The Kotzker once adviesed a merchant: "Take my advice,
Put aside an hour each day to ask yourself: What am I
doing in this world? What am I wasting my time with?
sfudy each day."?

One of the Kotzker's three demands can now ke understood
in this lighty Do not peer outB*-you sho71d be more concerned
with your own self.

This apprach of instant self-interrogation allowed for no
peace of mind. Yesterday's decisions are up for graks to=~

day. Relance on habkit is an animkl trait. Each act must be
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predicated by a new rationale. Each minute is a new beginning.
Who can stand it? ,

Once a hasid returned from a visit in Tog;shov. where the
Kotzker then lived., Reb Henekkl of Alexander asked him:

“What's doing in Tohashov?"

“He's a butcher,” replied the hasid.

*Who's a butcher?*

“I don't meam him, I mean the hasidim."

“What do you mena?"

You too? All you do is cross examine., You must be one

of them alse."4

Later, on Re:t Henekh's visit to Kotgk, he told the Rebbe
of this exchange. Réb Mendel commmanted:

»whoever has an affinity to Kotzk, REXEXXHXXMNX involves
himself in endless self-interrogation.”

Butchers? Yes, in Kotzk they tutcher their selves,

Man's only source of solace is his ability to delude himself
into believeing that he's in fine shape. But in Kotzk,
self~delusion is a form of suicide,

According to a KUtzker disciple, there was a sharp
division between Mgses and the Levite Korah on the issue of
self-approval. Korah, himself a righteous man, was of the
opinion that he vho}is truly a God-fearing soul may be
conscious of lhis own righteousness, “All of the congregation

are holy" (Numbers 15:3). And each of them should be



73

cognizant of this. If I am worth something, I ought to
know about it. A tallith that is all blue~=-fér blue is
like red to the sky. Should a Jew who 18 completely blue,
heavenly, have recourse to fringes that will remind him that
he is refuse, the lowest of the low? Korah aald no. Moses
maintaned that no man is made up exclusively of heavenly
matter. "Surely there ig not a righteous man on earth whp
does good and never sins" (Eccleslastes 7"20).5

Most people think that the Sabbath is a time for merriment
and celegration. Rek Mendel felt, however, that the Sabbath
is a time for spiritual stocktaking. The Talmud interpreted
the verse "and on the seventh day he rested, and was
refreshed"” (Exodus 31:17) +to mean that on Sabbath Eve
man receives an additional soul and at the conclusion of
the Sabkath, it is removed. This explains the phrasing
vayvinafash [and he was refreshed], which really means yay
‘avaah pefesh [woe is me, mh soul is lost.].® But vavyinafash
refers to the Sabbath itself, not to its conclusion. Why
would a Jew be in pain during the Sabbath? The Kotzker
explained that since the Sabbath is a day for introspection,
a Jew takes stock of a week spent in the neglect of Torah
and of God and a bitter cry erupts from within hims "woe
is me, my would is losti* 7

Elaborating on the verse in Isaiah “Fear not, for you

will not be ashamed...” (54:14), the Kokzker said:
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"Why are they not afraid? Because they are not ashamed.
And why are they not ashamed...because they don‘'t bother
to delve into their souls.*®
"In everything a prudent man acts with knowledge®
'(Proverbs 13:16)~=You have to keep your wits about you.
Always keep track of your own thoughts ahd ve watchful of
each feeling and inclination. Bé ready at all times for
a lawsult with your self. "You sahll appoint judges and
officers® (Deut, 18118)~-within yourself and over yourself.g
The mind must weigh the consequences,
What is the difference between a lazy and an easy-going
person? The latter acts with deliberatbn while the former
is tto lazy to think and acts without reflecting.la
A young man was praying with fervor. "And thou shalt love
the Lord thy God with all they hearti!” he exclaimed in ecstasy.
Later, Reb Mendel called him in,
“What ¥x does it mean to love God? When someone loves
the head of a fish and eats it with gusto, what is it that
he loves=~~the fish? No, he loves himself...It's easy to

delude yourself in thinking that you love God when in fact

it*'s your self that you love,w1!

NOTES
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Man should consider his self as a means to an end. The
sacred act is important, not the actor. An honest man does
not need recognition, a golden plague or a chair in Paradise.
Don't be a mitzvah grabber. It makes no difference who
perofrms the commandment, you or someone else. What matters
is that God's will be done.

The Mishna differentiates between Priests of the earlier
and later generationa.l The Priensts of earlie} times were more
exalted meny they did not care who performed the sacred act,
80 long as it was done. In later times, each Friest insisted
that he be the one to do the act, he and no one else.2

Usually the passage "Walk humbly with the Lord your God"
(Micha 6:8) is taken to mean that when you fulfil a divine
commandment, your act should be unknown to others. Reb
Axiva Eiger once asked Reb Yekhegzkel of Kuzmin (a disciple

of the 3eer), what was the literal meaning of the dictum

»Who is a hasid? ' ot

Reb Yekhezkel replieds A hasid is he whose righteous
deeds are unknown to anyone except himself and God.s3

Tywe Kotzker R“be as well as Reb Refoel Bershter (a
disciple of R‘b Pinkhes Koretzer) went one step further. They
believed that "walk humbly® meaﬁt xkxt not only that the
next person should not see you performing a mitzvah, but you
yourself should not see it nor feel a sense of accomplishment.
You must remain anonymous to your self as well as to the world.

Your devotion must be kept hidden from others as from yourself.4
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In the instructions on building the tabernacle, the phrase
"as the Lord had commanded Moses" is repeated several times
(Exodus 40: 19, 21, 23, 25, 27, 29, 32). The Bible states
that Moses built all these things himself. In that case, should
not the phrase have read simply: "as the Lord had commanded
him."?

But Moses carred out his orders with such humility, that
it seemed as if the Lord had commanded another Moses, not
him. According to a disciple of the Kotzker, the passage ahould

be understood to mean "as the Lord had commanded g Moses."s

NOTES
1. Yoma, B8ib.
2, gSiah Sarfe Kodesh II pp. 91-92; ‘Emeth ve-'Emupnah p. 217.

3. giah Sarfe Kodesh V p. 113,
4., Reb Henek of Alexander, Rimze 'Esh, Elijahu Raba, 175.

5. Heshabah leTovah p. 20.
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You must speak to God from the core of your heart,
but you must search and search to find that core.

»7They have poured out their blood like water round about
Jerusalem and there was none to bury them* (Psalms 79:3).
Jerusalem is the heart. *“A Jew prays to the Almighty, the
tears pouring out like water, and kelieves that he is reaching
closer to God., Yet it is possible, that the source of his
prayers and tears is 'roud about® his heart and were not

wrenched from the heart itself.l

Man is not born with an empty heart. He is born with
passions and desires. The question is how to channel these
desires. At the core there is a passion ad it is good,

The troukle is, the core is buried.
"Beloved are Israel, for unto them was given the desirable

2

instrument,.” Each man is born with a passion for Torah.

The fool channels this passion into a desire for aksurdities

while the wise man deliberates as to what he should desire,>
*In all form of work there is profit, but the tdk of

the lips tends only to want" (FProverbs 14:23). Each effort

made to find the truth is useful, if it comes from the heart.

If the search is made with mere 1lip talk~~'it tends only to want.'4
According to the Sages, the Almighty pleads with mant

Open up to me jist a little, at least as much as the eye of

5 The

a neeldle and in return will burst open the gates for you.
Lord is willing to accept even a tiny bit of openness on
condition that is is through and throngh, like the needle‘s

eye.6 It should be punctured to the very core.”"7
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[ PAGE MISSING ]

Man should practice honesty humbly. The Holy Jew said:
that Man is not a billy-goat with a bell around his throat to
announce his approach to everyone. Fiety on display is
sickening., *"Walk humbly with the Lord your God."

A mén who works as a cobbler puts a koot on display in
his window so that everyone knows his profession. But a
hasid does not put his good deeds on display.6

Ceremonies were scorned. That which is spiritual is
unseen and unheard, That which God wishew to see is not fork
man to okserve,

“Hillel the Elder had eighty students...the greates among
them was Yonatan Ben Uziel...of him it was said: while he
sat and studied the Torah, he did so with such fire that a
bird flying overhead would be consumed in the flames:7 Teb
Mendel asked: If the student was so exalted, what can one
say of his teacher, Hellel? “The teacher's greatness was his
akility to control and to hide the fire."s

The heart may be thundering kut on the outside there
should ke peace and guiet, "In distress you called and I
delivered you; I answered yocu in the secfet place of thunderv
(Psalms 81:7)., When did I answer yvou? When the thnnder
was in hiding.g As long as the heart produces the ecstatic
outburst, a man will make motiohs while praying. But as it

reaches the mind, he becomes still.
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Reb Note of Chelm once spent Yom Kippur in Lublin. 1In
the course of the day he never once entered the House of
Study, but sat outside 1ike a stone. Wwhen Rgb Bunem noticed
that Reb Note had not prayed either on the eve of Yom Kippur
or on the day itself, he was very much amazed and brought the
mafer up before the Holy Jew. The latter explained:

"He did not pray out of great Isar for Rosh Hashana."lo

How were Kotzker hasidim different from others? Other
hasidim fulfil God*s commands when everyone can see and
transgress whem no one is looking. Kotzker hasidim do just
the opposite. There was a current saying about them:

"It's easier to catch other hasidim at a transgression than
to catch a Kotzker hasid fulfilling a mitzvah,®

K@tzker hasdim did not wish to please others and cer-
tainly not the masses from whom they kept their distance.
Tgéy deliberatelyv tried to make a bad impression on others.
They made it seem "as if they were tampering with Jewish
custom s0 that others would accuse them and leave them alone.
For this was their intention: to remain isolated, a small,
segregated group with no meeting ground with others.“lz

There are some saintly men wiw hide behind strange
practices, who camouflage their spiritual greatness in wild
kehavior. Tfrough hiddenness they manage to reach even higher
rungs. This is the meaning of the verse: "In all form of
work there is profit, but the talk of the lips tends only

to want" (Proverbs 14:23). By assuming a form, a mask, there



are positive results, but talkativeness, unmasking the self,

only causes damage.l3 What is on the lung shald not ke on

the tongue.
Perhaps this explains Reb Mendel's strange behavior.

He was wegring a mask, hiding behind strange practices.
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“A man shall always study Torah even if not for its
sake alone, for through selfish study he will achieve self-
less study.“l The process whereby man rids himself of
pretense and reaches the stage of disinterested study is an
endless affair. It demands uninterrupted, lifelong effort.
Yet the word"always" seems to imply rabbinical permission
for a man always to study not for study's sake. Relk Mendel
explained: “The more a man skxksmstudies for its own sake,
‘the more he realizes that all his previous study has not
Leen disinterested."2
“One must repent not only for transgressions, but also
for good deeds, One must closely examine each of the
commandments one fulfills to see if it is pure, free of
pretense and not done for the sake of reward, even if the
rewvard is a portion in Paradise. Indeed, close examination
reveals that even acts performed for the sake of Heaven call
for repentance."3
Then cannot it be argued that even the purgation of prem
tense is not always done for the sake of heaven? Is not
this desire for aelf-pruification a form of eogtism, a
genteel form of lust? One man lusts for honor and another
lusts for higher spiritual states, to bYecome a saint and
serve God for His sake alone. The quintessence becomes
poliuted, truvth becomes distorted and the self is left

idolatrous, How can one's personal purity be an end in

itself? Kotzk demanded that ‘the sake of heaven' be absolutely
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free of pretnese, for God's xx name and Hi{s name alone.4

¥ ith means the total disregard of self-regard., Since,
as the Kotzker argued, the more one studies, the more all
previous study seems to have arisen out of pretense, there=~
fore one can never be certain that one is serving the
Lord for :His sake alune, Kierkegzard sald towards the end of
his 1life:

I have alwvays aaid that I do not possess faith,”
He wonders whether "anyone ever has the right to write that
he has faith."5

Kotzk declared war against the most dangerous enemy of
all=-the self, It is easier to conquer the worid than to
conquer the self. It demands unflinching courage. "Send
out men"” (iumkers 13:2)~-cast avay humaneness,ﬁ but in
order to do so, one needs superhuman powers. FKotzk was not
a wll-trodden path. Risk your neck and sukmit to the most
arduous tests. The battle with the self ends either in
total defe#t or victory. Great things are attained throagh
greates hazards.

Life is not pleasurable, it is downright dangerous.
The knife is at one's throat. Man is always at the brink
of the abyss. "You seg, "said the Kotzker, "I stand with one
foot in the uppermost heaven and with the other in hell."’
A R:be who expounds his teaching while hiw own self-~interst
is implicated even to the slightest degree deserves a worse

fate than Gehanna.a
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M,St people are yes-men, The world goes on and man
adapts himself., Even a thinking man usually acquiesces,

Man' nature is solidified, the Torah is sealed and all that
is 1eft to do is write a commentary or a commentary in a
commentary.

As we have seen, Reb Mendel considered a ready=-made
man to ke no man at all and by extension, apparantly thought
of a ready-made world as the end of the world. Thought
means begirning; each thing is but a prelude. The day one
completes the study of a sacred work should be seen as a
day of mburning. A Jew should I the celebrant of beginnings.
Even in human bhehavior one can beagin with creation and then

. proceed from the self.,

The profound truth is that nothing in this world has i
reached completion, even the Torah itself. Jews have two
Torahs; the written and the oral. From the very earliest
times there was 2 strict prohibition against recording the
oral teachings. 2Alon g came Rabbi Judah the Prince, worte
own the oral tradition and campiled the Myshna., On what
grounds? The usuall explanation is that Rakki Judah, seeing
the persecutions Jews were undergoing, felt that the oral
teaching was in danger of being forgotten, To justify his
arkiwikix actions he quoted the passage from Psalms: *“It
is a time for the Lord to act, for thy law has been broken"”

(119:126), To save the law from extinction, he violated the

prohikition,
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Tye Kotzker could not accept this. H"w could such a
fundamental principle be violated on the basis of a passage
in Psalms? The only possible explanation is this: "The
truth i{s that to this day the entire oral teaching has asidd

yet 1
not been recorded."

The Torah is given once a year-—-on the Feast of weeks,
but the receiving of the Torah happens all year round. When
the Torah is given, all are equal but each man receives the
Torah according to his nnderstanding.z

"Only he who feels his self to be an arrid desert,
as if he has not yet absorbed a thing, can reach an under-
standing of Torah. A desert is a place that was never
ploughed and never seeded. A desert is also a place where
each man knows that unless he struggles to survive he will
die of hunger. No one will be there to help him."3

Truthfullness, goodness for its own sake is an endless
affair. The purer and deeper one becomes, the more one
realizes how l1little purity one possessed until now.

"And the Lord appeared to him...as he sat at the door
of his tent" (Genesls 18:1). Why is this detail mentioned?
The Lord always appeared before Abraham, but Abraham was s0
humble a man that it always seemed to him as if he were still
sitting at the door of his tent and not inside.4

Tﬁa joy of Simhath Torah, said the Kotzker, stems from

the knowledge of having completed the Torah and not yet

begun EBCBGIGe DR KRR mRiakedxtx  ie,0 *A false-



hearted man will be filled with the fruit of his ways"
(Proverbs 14:114). "He who is sated and intent with his
ways, studies and prays the whole day through and imagines
himself to be a saint shows all the evidence of being
falae-—h.eartad.6

T,e fulfillment of a sacred act should not arouse joy.
As a result of one's present act, one will be akle to per-
form another mitzvah in the future. THis should be the
cause for joy. One mitzvah gives birth to another, Con-
versely, if one transgresesses unwittingly, do not worry
about the transgression itself but rather be concerned
about the mprevious intentional transgression. One sin
drags another at its heels; an unwitting sin is the off-
spring of an intentional sin.

"When you carry out a mitzvah, do not jump for joy for
it may not have been done for the sake of heaven., Only
when a mitzvah happens junexpectedly should you rejoice,
for only a mitzvah performed truthfully will give rise to
another."7

»Thus did the people of Isradl; they did according to
all that the Lord commanded Moses."” (Numbers 1:54),

This passate amazed R“b Mendel: "Could it be that the
Israelites did everything gxactly the way God commanded
them? Where di they get such strength? No doubt, the

aource of their strength was that Moses commanded them..."8
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CHAPTER XNl

(:7 PROBLEMS WITH GOD

Time and again Reb Mendel returned to the same question:
Is it conceivable that the world in its entirety, heaven

and earth, aég a palace without an overlord? For man this
was a tormenting question,

Whenever an exceptionally difficult problem was raised
in the Talmud, all that was needed was for one side to
inter ject "Lord of Abraham!" to force the opposition to
change its course. Reb Mendel used a midrash to explain this:

(22) Abraham can be compared to a man who wandered from
city to city and came upon "a burning palace." He thought wos dertad
to himself: Can it be that such a brightly 1lit palace has
no oYerlord? Then the lord of the palace peered out at him
and séid: T am the lord of this palace. Similarly, Abraham
looked around at the great, beautiful world and thought:

15 withewtr  w Yuide

Can it be that such a beautiful world has no overlord? Then

the Lord of the universe peered out at him and said: I am J& guict,

1
the of the world. e  sowttiin | As
b Ch %/6CUVWGL&,

M

Q
The phrase ‘'s=burmnisg palacef’fgﬂg;;;;uous. It can mean
e N
2
both "a palace full of light" and "a palace in flames,"
According to the first interpretation, Abraham sees a world

of endless wisdom and beauty and thinks: Is it possible for

such grandeur to have been created accidentally, without

NLanr
a creator? According to the second i +on, he sees
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a world engulfed in the flames of evil and deceit and he

thinks: Is it possible that there is no Lord who takes this

misfortune to heart?
Apparently, Reb Mendel accepted the latter meaning of the

_inamod
"burning palace,” namely, that the world is en—£ire, He also

considered Abraham's question to be the central and most
.
Yo ('VV\/.—L
critical issue for anyone who wished to grasp the easence—{presenee)
of the Almighty. For this reason, every difficult question

3
is termed "Abraham's question."

wCan it be that this palace has no Qggigg¥d?"

¢a@&) Clearly, these vexing problems with God tormented
Reb Mendel continually. He who never engratiated himself to
anyone and sé%e the truth to anyone's face did not delude
himself with facile solutions.

Once a Jew came to him to pour out his heart. The man's
wife had died in childbirth,leaving him with seven little
children and a suckling infant to support. The man himself
was in rags.

"I cannot console you over such iniquity. Only the

true Master of Mercy is capable thereof. Address your plea
4

to Him,.."
(34) Problems arise in the course of studying the Torah.
O
While other people are no¢=§e=téestJ:hy bothered by these

problems, for the Kotzker they were a source of great pain.

X
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It happened in 1840, on the Sabbath of the weekly portion
Toledoth, before his seclusion. Reb Mendel sat at the table
in the House of Study, encircled by his Hasidim. He asked:
had ovigrwnelly
"How is it that Isaac wished to give the blessing to evil
A

Esau?" He became so engrossed in the matter that he fainted.
All the Hasidim were seized with fear., There was the Rebbe
in a dead faint, with his head thrown back over the chair.

Then one of the leading Hasidim, Reb Shmuel Shinover (author

of Ram#tayim Zofim), carried the Rebbe out in his arms and

iay him down on his bed. Reb Mendel lay sick in bed for

5
several weeks,

(#&) The Talmud recounts that R. Yose was walking on

the highway when it came time to pray. He stepped into a
Atler R, Yose lefT T TU/in
ruin and prayed there.AElijah the Prophet waen appeared and
told him that praying in a ruin was forbidden (because of the
danger involved). Reb Mendel asked: Why did Eli jah not appear
before R. Yose stepped into the ruin? Because this is how
God is wont to rule the world, First he pmxmi¥x allows man
to carry out his wishes, then He appeare before him with
6

reproach, saying: “What have you done?"

Once, when he heard that someone had died, the Kotzker
asked¥ "Lord of the Universe, would it have bothered you

7

to let him live out his years?"

Sometimes he was tormented by serious dowbts. "Isaac-
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Meir," he once said to his best disciple, "If only I could
be certain that there is mm punishment in the world to come,

I would go out into the streets and dance for joy. If only

8
I could be certain.,.."

(#8a) The man who has initial doubts about serving the
Lord and eventually clarifies them stands above the man who
jnsulates himself from all doubts. This idea is to be found
in the work of one of the Kotzker's disciples, Reb Mordkhe

Tosed
Yoysef, who later left the master. Reb Mordkhiﬁfdded the
stipulation, howwer, that this principle applied only to
9
certain souls,

Perhaps all doubts can be mitigated by the thought
alhuded to in the Pentateuch: We live in a time when locks
are suspended from all the gates and the heavens have turned
to copper. (#®) The heavens that God created had open gates
but man's great sins caused the gates to lock and the heavens
to become like one piewe of copper that no hero on earth can
penetrate. Copper is cold, indifferent; any attempt is
doomed to failure,

Of all the terrible curses which threaten the people if
they stray from the proper path, Reb Mendel considered
"And the heavens above your head shall be copper" (Deut.

10
28:23) the most terrifying curse of all.
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@ ONE FOOT IN THE UPPERMOST HEAVEN{, THE OTHER IN SHEOL
v ke sheck
Doubts and dangers did not axeuse any £esr 1n Kotzk.
A radical certainty of faith could only be achieved after
experiencing radical uncertaintjjand deep disbelief. The

mind must be kept open. Each thought called for deliberationk

The mind possessed no censor of rebellious thoughts.

Once a Hasid came to him with a problem:

"Rebbe, I have terrible thoughts.”

"For instance?"”

"I'm afraid even to utter them. I'm appalled to have
such thoughts, Even Hell would not atone for them."

"9ut with it."

"What a wretch I am. Sometimes I think that the world
is lawless, God forbid,"

"Why does it bother you?"

"Why does it bother me!" shouted the Hasid, "If there
is no law and no judge, what purpose is there to the whole
world?"

"If the world has no purpose, what concern is it of yours?"

"Rebbe, if the world has no purpose, of what use is the
Torah?"

*Why should it bother you if the Torah has no purpose?"

"Woe is me, Rebbe, If the Tprah has no purpose then
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all of l1life is meaningless! That bothers me very much,"
Reb Mendel replied: "Since you are so deeply concerned,

you must be an honest man and an honest man is permitted

1
such thoughts."”

The Kotzker knew well that his path was a treacherous

one, Once he said about himself: "I stand with one foot in
2

the uppermost heaven and with the other foot in Sheol."

(#8) "Do you think this is an easy matter? It's easier

3

to jump into a lime kiln.,"

(30) "I am ®m honest!" he cried. "I was created to be

honest!" Once he said: "Even in heaven I have no true friend.

The angels and seraphim oppose me, But I have no fear of them,
4 v

for I am honest,.."

Why were the angels and seraphim opposed to him?
Apparently, Reb Mendel felt that his accusations of heaven
were too audacious., His thoughts were probably much sharper
than his words. There was a view expressed in the Talmud
(by Raba) that criticized Job on similar grounds: "With his
lips he did not sin, but he did sin within his heart...

Job sought to turn the dish upsidd down /I.e. to declare
all God's works worthleS§7...dust should be put in the

5
mouth of Job!"
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<j> THE _ELOQUENCE_ OF SILENCE

Job had many followers and the Rebbe of Kotzk was among
them. But the Kotzker did not believe in repeating the words
of others, To imitate was to falsify. Repeatlng someone else's

DIJVH fkiw? : : -
complaints was like forglng a receipt w1th a false 31gnature.

What were the sources of pain for Job and Reb Mendel?
While Job was pained by injustice and by man's suffering, Reb
Mendel grieved even more about the falsehood of the world.
Suffering was not his main concern, "Even the darkness is not
too dark for Thee" (Psl@ms 139:12) --when the source of light

Thee 1
is within yeu, darkness is illuminated perforce.

"Many are the sorrows of the wicked" (Psalms 32:10) -~
the evildoer is in great pain; he is full of complaints and
nothing is to his 1liking. "But he that trusts in the Lord,
mercy encompasses him." Said Reb Mendel: ¥He sees everything

2
around him as a great mercy. "But they that seek the Lord
want not any good thing" (Psalms 34:11), Why? Because at

3
each of God's deed they say: "fhis too is for the good."

_ . _ Jotbranamcs o&
Suffering can be expdained but there is no aeeewsking
£or falsehood, What is the source of falsehood in the world?
(33) Generations of Jews have answered Job's terrifying
question by saying: All of God's deeds are just though His

Ways cannot always be comprehended. Therefore one must have

faith,
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The piyyut of Rosl Hashanna states that justice is

hidden, that is, we do not see it. Reb Mendel says that the

4
only solution is to have faith that His deeds are truth,
wPhe ordinances of the Lord are true, they are righteous
altogether" (Psalms 19:10). In thisw world it may seem, at
times, that God's ways are un just, but ultimately, all of

5

God's ways will be revealed as just.

(@#) A Jew is called wyvehudi" after Judah about whom
Leah had said: "This time will I praise the Lord." Rashi
commented: "I have reason to praise for I have taken more
than my share." Indeed, every Jew should know that all that

6
the Almighty does with him is more than he deserves.
According to this view, however, there are no grounds for
complaint against God.

Reb Mendel did not measure devotion in terms of reward
and punishment, "Even if a reversal were to occur in the
divine order whereby I would be punished for observing a
divine commandment and rewarded for transgression, even so
I would not swerve from my path and would serve God as
before." These werex the words of a Kotzker Hasid, Reb

7

Avrom Porisover,

(98 The Kotzker was most troubled with the problem

of why God buried the Truth before creating man, How could
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He have done such a thing? Falsehhod is immesads the whole
Fay

world trembled when God proclaimed: "Thou shalt not take the

name of the Lord in vain" (Exodus 20:7). How, then, could

He have cast Truth into the ground?

This was a terrifying question, all the more so that
man was left to dance upon the grave of Eruth, Why did man
accept this dance of death which prevented Truth from being
revived?

¢36) There is yet another difference between Job and
the Rebbe of Kotzk., Whereas Job thought out loud, Reb Mendel's
thoughts remained hidden in the depths of his heart., He
was a man of few words., Reb Mendel felt that by refuting,
questioning, rejecting or criticizing the Creator, man could
easily make a fool of himself, The same words that man thrust
against the heavens fell back upon his head like a boomerang.
Reb Mendel, in his wisdom and his awe of the Lord, knew full
well how the most fiery accusations could come out sounding
like gibberish.

One of the Kotzker's disciples once said: "To think a
thought is easy am but to express it is no mean feat. That
is why we pray: 'Open the mouths of those who put their

8

trust in Thee,'"

39> Kotzk taught the eloquence of silence,

Reb Mendel Vorker, another disciple of the Kotzker, sat



-27-

in silence for several hours surrounded by the Hasidim.
Complete stillness. They sat in fear and in awe., One could
hear a fly on the wall, After the concluding grace, one of
the leading Hadidim exclaimed: "That was some gathering! He
took me to task and pumped me with questions, but I held
9
my own, I answered every single question he put to me..."
The less spoken, the better. It is better to put off

uttering a word or even a syllable as long as possible,

Wavelekh haranah -- he went toward Haran (Genesis 28:10).

Rashi commented: Whenever a lamed is called for to denote
"to" a certain q&gce, the Torah prefers a he at the end of
the word. Reb Mendel asked: What's the difference, what
advantage comes of using the letter he? it teaches us to
restrain our speech and that exen delaying the utterance
10
of one syllable for even a second is also worfgwhile,
(8®) A lock ought to hang over one's mouth. He who
cannot keep a secret will never unveil any secrets, "let

your heart burst before uttering so much as a moan,"

When a man has reason to scream, desires to scream

but cannoty scream -- he has achieved the greatest scream.£1
This was Reb Mendel's interpretation of the Talmudic
passage: "If one enters ZE house/ to visit a sick person
/on the Sabbath/, he should say, 'It is the Sabbath,

12

when one must not cry out, and recovery will soon come, '"
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In Kotzk one does not cry. Any child can cry. Even

when in great pain, one does not cry. "Silence is the
13
greatest cry of the world," said Reb Mendel,

(40) "And she x opened it, and saw the child, and
behold a boy that wept. And she had compassion on him and
said: °'This is one of the Hebrew children.'" (Exodus 2:6)
When Pharoah's daughter opened the casket, shex was amazed,

Tt does not sof that she hewd, but mtber)
X({She saw that the child was weeping. Then she said: This

must be a Hebrew child, because only a Jewish child is
14
capable of such quiet weeping.

To fully understand Truth one must be Truth . To be
Truth is more important than knowing Truth, First and
foremost, being Truth requires disinterst, Job's mistake
was to have cried out when he was in pain, but to have
kept silent when all went well. Bhe Keal questioq~jng should
take both sides into account: Why are things so bad for me
as well as: Why are things so good?

Mankind can be compared to chains that shackle the
hands of God. Job's outcry today ought to be a call to
free God of His chiins.

(B) A teaching of the Baal Shem Tov: When the Romans
tortured Rabbi Akiva with fiery rods the andeﬁb appeared
appealed to the Almighty:ﬂls this the reward for the study

9 c o, hR hao 2is ew

of Torah? And God replied: Silence! Thus ¥ has arisen in
Le
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to uplift him into thikrealm of pwee hought{:?herefore,

he had to undergo self-sacrifice., Silence, thus it has

15
answer to every question,

arisen in My-aaai;)ln the realm of fhought, there is an

Nevertheless, one is left with the impression that
Reb Mendel himself was totally overcome by the darkness,

that he could find no solace for the tragedy.
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@ THE COSSACK WANTS A NEW SONG

(W® As we said earlier, the Kotzker Rebbe suffered
from the indbility of overcoming his own depression. That
he himself did not consider silence the ultimate response
whith he clherghe
can be inferred from the following remarks attributed—to—him—
(W) Three ways are open to a man who is in grief.
He who ma&ak stands on a normal rung -- weeps. He who stands
higher is silent, but he who stands on the highest rung, uplifts
his sorrow into sang. ~
wes Silewt
Of Aaron the Priest it is said: "And Aaron hadskesares
rpaee” (Leviticus 10:3). Two of his sons perished in a gruesome
manner and he was silent, King David, on the other hand,
went much further than merely holding his peace. "So that my
glory may sing praise to Thee, and not be silent" (Psalms
1
30:13),
The fact that this utterance of Rabbi Shloyme Radomsker
made a deep impression on the Kotzker indicates that the
latter was in search of a higher response than silence.
But did he achieve it?
(45) These were difficult times., Grief was no rare
commodity. Each person carried his own pack of sorrows and

knew that no final blessing would be made over them. When

the heart is heavy the eyes overflow. But the Kotzker Hasidim
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did not weep, "Let the righteous /"hasidim"/ exult in glory;
let them sing for joy upon their beds'" (Psalms 149:5). Said
Reb Bunem: Hasidim, "even when they are bed-ridden, manage

) 2
to sing."

Hasidic song meant exultation of the Lord. Hasidic
song was like celebrating the wedding of God and Israel., One
must make merry at a wedding; moreover, a gift is called for.
But what kind of gift is suitdd for such a wedding? A song,
for life is a song. The Almighty wants to hear a good song.

(46) Answers to the ultimate perplexity cannot be
expressed in words. Response is facilitated in the form of
song, Singing is not the mere repetition of notes nor even
the expression of joy. Singing means uplifting all of existence
to the level of perfection. Singing means uplifting oneself,
higher than all words and all ideas, to the realm of pure

has LI Bleive] arisen ia Thongit

thought., "Thus it—arocse—in—/R+—Akivatle/—thougit.” One cannot

truly sing by repeating an old melody. "God loves newness,"
said Reb Mendel; each time one mustk sing anew, sing a new
song,

(47a) Reb Henekh his disciple loved telling piquant
stories, Those who did not know him well split their sides
with laughter. Reb Yekhiel Meyer remarked, however, "Henekh
is lamenting the destruction of Jerusalem and there they

3
are laughing..."
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When Reb Henekh lay on his deathbed, his friend Reb
Avrom Porisover came to visit him, Reb Henekh told him the
following tale: When Russia occupied Poland fafter 1792/,
not everyone understood the Russian language. Once a Cossack
visited a Jewish homeowner and asked him: "Are you hozyen
(the owner)?" As the Jew did not understand Russian, his wife
explained to him: "The €ossack said: 'You are a Hazan; sing
for me.'" So the Jew began singing "The Sons of the Temple."(:?

The Cossack became angry and began to beat the Jew. His wife

explained: "You see, he doesn't 1ike that song. He wants a

new one!"
4
With these words Reb Henekh breathed his last.

Did Reb Henekh feel that his service of God had been
worthless? That the Cossack, by which he meant the Lord, was
angry and therefore beat him? Was this an admission of
having failed to understand His language? Is it at all
possible for a Jew to sing the song that the Cossack wishes
to hear?

(48) The Kotzker taught his disciples that to have
faith in Cod was no game, for the Lord could carry out His

5
words "with destructive force." Perhaps the Almighty conducts
the world with anger because He dislikes our way of worshipping

Him, with worn-out old tunes. Was Reb Mendel, then, in search

of a new song, a new path, which he did not achieve?



siah Sarfe Kodesh, p. 92, See above, p.

Xk Siah Sarfe
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NOTES

-

(

o )

Kodesh, II, p. 106; a slightly different

version on p.
Ibidc, II, p.

Hekhal Kotsk,

See above, p.

98,

106.

p. 253,

(1))



9 PUNCTURED BARRELS

Kotz Kec's . )
(50) Thehpain stemmed not from a persoanl disappoint-

ment, either in man or in himself, but froma a deeper source.

Suddenly He realizeﬁzﬁhat all of human endeavour was a

Sisyphean task.

Tt seems that Reb Mendel struggled with the bitter
perplexity of whether human existence kas# had any purpose
whatsoever. Was it not self-delusion to think that we axm
were accomplishing something in the world? Perhaps all our
labours were completely worthless,

Once, in the presence of his four disciples Reb Isaac
Meyer Varshever, Reb Eliezar Pultushker, Reb Henekh of
Alexander and the Rabbi of Gostinin, he interpreted the
following midrash:

Yoo Wj‘k Foc «

"Wisdom is as ynattaipakleto.a fool .as-gerails”

(Proverbs 24:7). The Amoraim explained this passage with three

parables, The first parable compared wisdom to a loaf of

bread 1lying atop a high beam, which no man could reach.

Until a wise man came by and got the bread by setting up

several ladders, one on top of the other. A second Amorah

compared wisdom to fresh water at the bottom of a deep well,

so deep that no man could reach down to it., Along came a
Fostening

wise man and tied one rope to another and by tying these

to a bucket was able to draw the water with ease, The third
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parable is different, A king hired laborers and ordered them
pour

to pmr water into barrels and measure them. As soon as they

began work they noticed that the barrels were full of holes.

They thought: What point is there in pouring water into

punctured barrels? But a wise man among them exclaimed: What

do I care? I get paid anyway.

Reb Mendel explained the difference between these
Seeing
parables. (53) The first sage used a simple logic., Hm maw the
bread 1ying on a beam he realized that he would not be the
first to reach that high for someone else had already placed
the loaf there, The second sage was wiser than the first
because it was possible that no one had yet reached the
fresh water, A means was yet to be found, At least there was
a purpose involved, The third man was truly wise, His task
was absurd, What reason could there be for pouring water into
a barrel that was punctured on all sides? He therefore
explained to the workers that their purpose was not to fill
the barrels with water but the main goal was to fulfmll the
king's desmre. The Kotzker concluded: Do you understand what
2

I'm thinking?

What, in fact, was he thinking? That our efforts are
akin to pouring water into punctured barrels, that they have

no purpose, that life is absurd and our deeds are in vain.

Nonetheless we must do them because God so desires.
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NOTES

1. See Shir haShirim /Canticles/ Rabba, 85a; Leviticus Rabba,

89b with changes.

2, ’0Ohel Torah, p. 108; Nifla’oth Hadashoth, p. 88, Emeth

veEmunah, p. 656,
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THE _SOLUTION LIES_ IN THE PROBLEM

(54) Is this the last analysis, the ultimate con-
clusion that the turbulent Reb Mendel reached in his thoughts?
Is there no choice but to have faith, no other alternative
but to submit, to obey and accept everything with love?

For a thinker such as Reb Mendel who always demanded
that one livex® audaciously and that one must always think
twice, such a conclusion seems too docile and combromising.
It looks like a patchwork solution to the terrifying abyss
between man and God.

Reb Mendel was not misled by conceits nor was he
appeased by false conszﬁations. He knew that for all of man's

| _—

ceaseless labours he could accomplish nothing. Of course

an’rpz’u'c,
the barrel was full of holes, for the whole gquestton was

bﬁgg;égéF Only one thing had meaning =-- truth -- and to 1live
truthfully meant not to delude z the self, not to go around
starry-eyed and fool oneself into believing that all the
hardships had some ultimate meaning.

The essential point of the parable was that the
laborers knew that they were hired by the king and that he
would even remunerate them for their toil, The king was

responsible for having ordered the work to be done, therefore

he alone should be concerned about its purpose and ultimate

effect,
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God is truth. We carry out His orders, pour water
into barrels, and believe xkmk w& this to be an accomplish~-
ment. Can it then be imagined that God who is truth is
fodbling us, telling us a lie? And even if a few individuals
realize that their efforts are frmitless, the vast majority
of people are still convinced that their toil has meaning.

How can one then conclude that Truth speaks falsehood, that

God is deluding the world?
1

(55) No. Truth is incapable of 1lying. There can be
no doubt about it: God will not delude the world.There is
meaning, but it is hidden from us, Just as truth lies buried,
so too does meaning.

There is truth, Though it lie hidden it is not
destroyed., Jews have always believed in the restoxatien of-
e gV Khe-revival of the dead. The soul of Truth lives,
not in this world however, and one day its embodiment too
shall be resurrected.

Reb Mendel wished to cultivate within his Hasidim
a fine sense for higher concepts. Even abstﬁybt notions
axe oftentimes assume forms that are too earthy and crude,
More exalted conceptions should be understood in a wink,
Neither by means of the senses nor with the aid of simple-

minded parables could this be achieved. The heavens did not

spoonfeed; all they offered was a taste, a mere intimation,



The focus of man's study was to learn how to detect that

which the senses and the semeie intellect had overlepked
&Vﬂ\missed. Reb Mdndel interpreted "Now Jethro...heard"
(Exodus 18:1) as "Jethro's ear detected." A disciple later
fn -le'rprtfo‘t'f'&u« 2
explained this passage for over two hours,
;\quCﬂ’ / MJ/’/C Fps]
(57) Reb Mendel wished man to be capable of other- )
wordly thoughts while still *in this world, "That they take
for me an exalted-gift" (Exodus 25:2) he read as "That they

3
take me for an exalted-one!"™ The approach, the style and

absoluhai/
the way of conceiving God must be/gifferent from the way
of conceiving wordly matters., "Heavens, perceive" --
4
"Perceive of Me heavenly," not in human or simple terms.

A God whose ways could be fathomed by any runt is
not a God who would command my faith. So said Reb Mendel. He
was not in search of mundane solutions to his ultimate
perplex#}}ﬂa. Thus, the only option was to live with that
perplexity.

This may have been one of the motivating factors
for his seclusion. He who lives with such perplexity must
live alone,

(57a) This world is made up of punctured barrels;:
human truths are shot full of lies. True meaning in the

deepest sense is hidden, for the Truth lies buried. How,

then, can tﬂruthfullness flourish in human 1life, 1lying as
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it does in the grave? But the grave is marked by a tombstone
with an epitaph: The ultimate purpose is to carry out the
King's desire,

He believed, apparently, that in order to bring the
Messiah, qﬁruth had first to be resurrected. The question is:
can one possibly revive the very truth that God Himself had
buried?

(58) The purpose of our labors is not to find its
rationale, but rather, we labor to restore the purity of
the world. What will man have accomplished by understanding
the malice and injustice of the world? Can an explanation
of this perplexity obviate the terrible agony the worild
is writhing in?

To truly understand, one must know not the whys and
the wherefores but rather one must be certain that a "why"
exists, that the problem itself has meaning. There can be

'

no ultimate solution.[?he secret of the En-Sof, of God as Sser {2“”1
He is in Himself, accomodates to the narrow confines of the /kjb
human mind to produce each and every solution reached by
man's intellect. Bwt ﬁérhaps it is God's will that man give
Him no rest?

When all is said and done, one must still struggle
with the % perplexity. For is it not God's will that man

be a partner in achieving the restoration of purity, in
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finding the solution to the ultimate perplexity of the world?

The solution can never be satisfactory. Thus, there
is only one option: to obey and to question, He who does not
obey has no right to question,

The question of why and wherefore caanot be summarily
dismissed; it must, é3¥§é§;, be addressed directly to the
King himself, If there exists no King at all, then there
is no kX rationale in asking the question and no hope of ever

[N i ey«
receiving a reply.

To disobey means to distrust the King, Without trust,
there can be no point in asking: Why? On the other hand, if
there is no purpose in asking, who can stand it? It is easy
to say: live in despair... But to truly live in despair is
worse than death,

Do people really believe that the world is conducted

shallow=mi adeel
in a 1itera%”@anner? Does not every intelligent being know
that to think in literal terms is sheer foolishness? Reproq!ches
against God? Does not the Almighty bring reproach upon
Himself? Why pour salt on God's wounds?

And perhaps, at one point, the Kotzker thought: How

can one reproach God? God Himself is the quintessential
(Isaick 63:4).

Job. Ln all their affViction He wage ofF)rctect (ﬁé‘éaés not

want imitators? human Jobs, but partners, silent warriors
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who will stop dancing on the grave, who will disregard self-
regard and who will ultimately revive the truth,

Reb Mendel dep@ﬁked from the world with the strongest

outcry: silence,
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NOTES

"We have found that the Lord, blessed be He, created

everything in our world except for falsehood, which He did

not create." Pesikta Rabbati, chapter 24.

Siah Sarfe Kodesh, II, p. 108,

Midrash Moshe, II, p. 86. /The Kotzker's reading is a

play on terumah which he reads as maromimdik./

’Ohel Torah, p. 200,




